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THE ARCHAIC UNDERGROUND

TRADITION
By Author Unknown
(1) Ancient Egyptian Tradition

"In the ancient city of Annu (later called On iretBible and
Heliopolis by the Greeks) there was a great squitkd, itself named
Annu - possibly before the city. This, we beliewas the great pillar
of Lower Egyptand its counterpart in Upper Egypt at the time of
unification was in the city of Nekheb. Later they@f Thebes, known
then as 'Waset', had the title 'lwnu Shema’', whielnt 'the Southern
Pillar'."

"The twin pillars of the Two Lands became the Psllaf Hermes and
the attributes of the ancient Egyptian moon gheth became
absorbed into Hermes...It was said that this géa{i] possessed all
secret knowledge on 36,535 scrolls that were hidoheter the
heavenly vault (the sky) which could only be founydthe worthy,
who would use such knowledge for the benefit of kinah"

- Christopher Knight & Robert Lomaghe Hiram Key: Pharaohs,
Freemasons and the Discovery of the Secret S@bllesus

The tradition of a secret doctrine of Thoth appéaise well
established in Egypt:
1.) According to a papyrus dating to Dynasty 12hef Old Kingdom:



"Then [His Majesty]
http://www.mystae.com/restricted/streams/thera/josephiditng Khufu, the
vindicated, said: Now as for the rumor that youwribe shrines of
the secret chambers of the enclosure of [Thoth}#l Bead: By your
favor, | do not know their shrines, Sovereign, ond| but | do know
the place where they are. His Majesty said: Whezdtey? And Dedi
said: There is a passage of flint in a chambeeddhe Inventory in
Heliopolis in that passage.”

- "A Marvel in the Time of King Khufu Himself"

2.) A chapter in the Egyptian
http://www.mystae.com/restricted/streams/scripts/duatBeok of the Dead
according to its rubric, is said to have been foand

"Shmun [Hermopolis] under the feet of the majedtths sublime
god [Thoth] upon a slab of upper Egyptian granitéhie script of the
god himself in the tomb of...Mycerinus, by Princertdedef. He
found the spell when he was engaged in inspedtiagemples.”

- The Egyptian Book of the Dead

"Divine authorship elevates religious literaturenfr present day
existence; similarly, the accounts about the discpwf such works
ascribe them to a more or less distant past. Mamplifies the
tendency to emphasize the antiquity of sacredwgstj which is
particularly evident in the retention of anciemigliistic forms or the
deliberate choice of archaistic expressions. Egygtcould also adopt
the customs of bygone ages in their mode of writing

"There is a patrticle of truth in the statement tdr@ent of Alexandria
that the Egyptians had forty-two sacred writingdHgymes (Thoth),

in so far as these texts, which include geographiwd medical works
among others, constitute the entire range of nataviailable for the
education of priests. The reference to Thoth'sastip...is based on
ancient tradition; the figure forty-two probablests from the number
of Egyptian nomes, and thus conveys the notioroofpdeteness.”

- Siegfried MorenzEgyptian Religion

Regarding the "Pillars of Hermes" of "Seth" and®dlomon*

"In the 9th chapter of the [EgyptiaRjtual of the Deadhey are
referred to as the 'Pillars of Shu', the 'Pilldrthe Gods of the
Dawning Light', and also as 'the North and Soutli&slumns of the
Gate of the Hall of Truth'. In the 125th chaptbey are represented



by the sacred gateway, the door to which the aspisebrought when
he has completed the negative confession. Theiarpltéures on the
one Pillar are painted in black upon a white grquamdl those on the
other in white upon a black ground, in order toresp the
interchange and reconciliation of opposing foraed the eternal
balance of light and darkness which give forceistble nature....The
archaic illustrations are taken from vignetteshaf 17th and 125th
chapter of th&itual of the Deadthe Egyptian Book of the 'Per-em-
Hru' or the 'Book of Coming Forth into the Day’'e thidest book in
the world as yet discovered."

"...The general design of the White Pillar is agi@l synthesis of the
gradual freeing of the soul from the body, lefblomummied and its
union withOsiris, Lord and Judge of the Dead and of the resurmectio
the sun in his rising....The Black Pillar symbo$izee pathway of
darkness, the Negative Confession, as the Whilia lPdpresents the
Hymn to the Rising Sun, the Pathway of Light, amel Positive
Confession."

- G. H. Frater, "The Core of the Tradition"

The Complete
http://www.mystae.com/restricted/streams/gnosis/goldenthotden Dawn
System of Magic

(2) Greek Accounts

"Explaining the Egyptian pantheon of twelve god&i®countrymen,
the Greek historian Herodotus also wrote of an ‘tmiat whom the
Egyptians venerated as "Hercules".' He traced tigens of the
worship of this Immortal to Phoenicia, 'hearingtttieere was a
temple of Hercules at that place, very highly vatest'. In the temple
he saw two pillars. 'One was of pure gold; the otiees as of emerald,
shining with great brilliancy at night."

- Zecharia SitchinThe Stairway to Heaven

"Plato'sTimaeusandCritias state that about 560 BC in the temple of
Neith at Sais there were secret halls containistphical records
which had been kept for more the 9,000 years. Bsagives the name
of the high priest with whom Plato spoke in Safateneit. It is
probably from him that the Greek philosopher ledrabout the oldest
archives of Egypt. Another interesting fact to oefis that the high
priest of Egypt Psonchis, teacher of Pythagoras, mlentioned
sacred registers which even speak of a collisiadh@Earth with a



giant asteroid in a remote past.”
- Andrew TomasOn the Shores of Endless Worlds

"Greek philosophy and Egyptian lore really cameetbgr at the time
of the Lagides, who gradually made Alexandria ttteliectual,
scientific, philosophic and religious center of thellenistic
world...Manetho [his hieroglyphic name meant 'Gift of Thoth'], the
Egyptian priest of Heliopolis, was also famoustfanslating the
mysteries into Greek. He lived during the final ngeaf the fourth and
first half of the third centuries B.C. in the reighthe last two
Ptolemies."”

- Murray Hope Practical Egyptian Magic

"Manetho extracted his history from certain pilladsich he
discovered in Egypt, whereon inscriptions had beade by Thoth,
or the first Mercury [or Hermes], in the sacreddet and dialect; but
which were after th8ood translated from that dialect into the Greek
tongue, and laid up in the private recesses thetigy Temples.
These pillars were found in subterranean cavees, Thebes and
beyond the Nile, not far from the sounding statii®lemnon, in a
place called Syringes; which are described to b@icewinding
apartments underground; made, it is said, by tixdsewere skilled in
ancient rites; who, foreseeing the coming of theufe, and fearing
lest the memory of their ceremonies be obliterabed{ and contrived
vaults, dug with vast labor, in several places."

Hermes Trismegistus "invented many things necedsaiye uses of
life, and gave them suitable names; he taught roentb write down
their thoughts and arrange their speech; he itestitine ceremonies to
be observed in the worship of each of the Godsliserved the
course of the stars; he invented music, the diftdoedily exercises,
arithmetic, medicine, the art of working in metdlse lyre with three
strings; he regulated the three tones of the veieesharp, taken from
autumn, the grave from winter, and the middle fgpring, there
being then but three seasons. It was he who tahgl®reeks the
mode of interpreting terms and things, when theyedam the name
of [Hermes], which signifies Interpreter.

"In Egypt he instituted hieroglyphics: he selecdeckrtain number of
persons whom he judged fitted to be the deposgarfdis secrets, of
such only as were capable at attaining the thradelze first offices

in the Mysteries, he united them in a body, cre#itedh Priests of the



Living God, instructed them in the sciences ang, amd explained to
them the symbols by which they were veiled."
- General Albert PikeMorals and Dogma

"...The so-called Hermetic literature...is a seakpapyri describing
various induction procedures...In one of them,ahem’a dialogue

called theAsclepiuqafter the Greek god of healing) that describes th
art of imprisoning the souls of demons or of angeitatues with the
help of herbs, gems and odors, such that the statuld speak and
prophesy. In other papyri, there are still otheipes for constructing
such images and animating them, such as when insagds be

hollow so as to enclose a magic name inscribecbtthlgaf.”

- Julian Jayneslhe Origin of Consciousness in the Breakdown of the
Bicameral Mind

"The Visionis the most famous of all the Hermetic fragmeai]
contains an exposition of Hermetic cosmogony aeds#tret sciences
of the Egyptians regarding the culture and unfoladtnod the human
soul. For some time it was erroneously called '‘Geaesis of Enoch’,
but that mistake has now been rectified."

- Manly P. Hall,Masonic, Hermetic, Quabbalistic & Rosicrucian
Symbolical Philosophy

"His importance in magic is due to the so-call&derald Tablétwhich
succinctly sets out the 'as above, so below' pie@n which most
magical theory is based."

- David ConwayRitual Magic

"The exact origins of the celebrated 'Emerald Tiahle lost, but it is
certainly not nearly as old as it is supposed tdrbe content of the
'‘Emerald Tablet' can be traced back, with a fagrele of certainty, to
Moslem alchemists in Syria in about the tenth evehth centuries.”
- Daniel CohenMasters of the Occult

"While Hermes still walked the earth with men, Imérested to his
chosen successors the saddedk of ThothThis work contained the
secret processes by which the regeneration of hitynaas to be
accomplished and also served as the key to is withigmgs. Nothing
definite is known concerning the contents of Bu®k of Thottother
than that its pages were covered with strange giligobic figures and
symbols, which gave to those acquainted with theg unlimited
power over the spirits of the air and the subteraandivinities. When



certain areas of the brain are stimulated by thees@rocesses of the
Mysteries, the consciousness of man is extendedthams permitted
to behold the Immortals and enter into the presentee superior
gods. TheBook of Thothdescribed the method whereby this
stimulation was accomplished. In truth, therefdrejas the 'Key to
Immortality'.

According to legend, thBook of Thottwas kept in a golden box in
the inner sanctuary of the temple. There was betkay and this was
in the possession of the 'Master of the Mysterike' highest initiate
of the Hermetic Arcanum. He alone knew what wagtamiin the
secret book. ThBook of Thotlwas lost to the ancient world with the
decay of the Mysteries, but its faithful initiatesrried it sealed in the
sacred casket into another land. The book isistékistence and
continues to lead the disciples of this age ineogresence of the
Immortals. No other information can be given towwld concerning
it now, but the apostolic succession from the fiistophant initiated
by Hermes himself remains unbroken to this day,thnde who are
peculiarly fitted to serve the Immortals may diseothis priceless
document if they will search sincerely and tirelgssr it."

"It has been asserted that 8@ok of Thoths, in reality, the
mysterious Tarot of the Bohemians - a strange emdttie book of
seventy-eight leaves which has been in posseséibie gypsies since
the time then they were driven from their anciemyple, the
Serapeum.”

- Manly P. Hall,Masonic, Hermetic, Quabbalistic & Rosicrucian
Symbolical Philosophy

The Philosphy of Hermes

"According to the Neoplatonic view the material Wios arranged as
a 'golden chain’, which reaches from the topmoistgoand from the
one which is beyond even existence, down to theslammer of
being in matter, joining plane with plane in thessence. Ascending
the chain the beings climb back to the summit bibaihng."

- Holger Kersten & Elmar R. Grubérhe Jesus Conspiracy - The
Turin Shroud & The Truth About the Resurrect{pf92)

"Written by a Neoplatonist philosopher of about fifth century, "the
Celestial Hierarchieslescribes three worlds of which ours is the
lowest. This is the elemental world of nature andubject to



influences from above. Above this 'sublunary' woiddwvhat is called
the 'celestial' world wherein are found the stauc their 'spirits’ or
‘guardians(analogous to thenostic archonjs Even higher is the sphere
of the 'supercelestial’ world, the worldradus the 'intellectual’ or
'intelligible’ world of angelic spirits, of superiknowledge of reality
because closer to the One, the divine source afiore who is
beyond the three worlds. Hand in hand with thisceq of worlds, of
which ours is the lowest projection, goes it esaenbunterpart; the
concept of microcosm.... Going deeper and deepethie mind of
Man, illuminated by nous, man could travel fartaed farther into
the universe - and back again."

- Tobias ChurtonThe Gnostics

"Hermes, while wandering in a rocky and desolase@| gave himself
over to meditation and prayer. Following the senrstructions of the
Temple, he gradually freed his higher consciousfress the bondage
of his bodily senses; and, thus release, his divatare revealed to
him the mysteries of the transcendental sphereseHeld a figure,
terrible and awe-inspiring. It was the Great Drageith wings
stretching across the sky and light streaminglidiegctions from its
body. (The Mysteries taught that the Universal Wfs personified as
a dragon.) The Great Dragon called Hermes by nanteasked him
why he thus meditated upon the World Mystery. Tiexdiby the
spectacle, Hermes prostrated himself before thgd®rabeseeching it
to reveal its identity. The great creature answénatlit was
Poimandresthe Mind of the Universe, the Creative Intelligepand
the Absolute Emperor of all. [Edouard Schuree Mysteries of
Egypt identities Poimandres as the god Osiris.] Herthes besought
Poimandres to disclose the nature of the univerddlae constitution
of the gods. The dragon acquiesced, bidding Trisstiegihold its
image in his mind.

"Immediately the form of Poimandres changed. Witenad stood
there was a glorious and pulsating Radiance. Tigistlwas the
spiritual nature of the Great Dragon itself. Hermes 'raised’ into the
midst of this Divine Effulgence and the universevgterial things
faded from his consciousness. Presently a grelhéss descended
and, expanding, swallowed up the Light. Everythwas troubled.
about Hermes swirled a mysterious watery substaogh gave forth
a smokelike vapor. The air was filled with inartetie moanings and



sighings which seemed to come from the Light swaid up in the
darkness. His mind told Hermes that the Light viigsform of the
spiritual universe and that the swirling darknessclv had engulfed it
represented material substance.

"Then out of the imprisoned Light a mysterious &tudy Word came
forth and took its stand upon the smoking watehss Word - the
Voice of the Light - rose out of the darkness gseat pillar, and the
fire and the air followed after it, but the eartidahe water remained
unmoved below. Thus the waters of Light were digifflem the
waters of darkness, and from the waters of Lightewermed the
worlds above and from the waters of darkness waradd the worlds
below. The earth and the water next mingle, becgnmseparable,
and the Spiritual Word which is called Reason maweoh their
surface, causing endless turmoil."

"Then again was heard the voice of PoimandresHizutorm was not
revealed: 'l Thy God am the Light and the Mind wvihieere before
substance was divided from spirit and darkness friht. And the
Word which appeared as a pillar of flame out ofdaekness is the
Son of God, born of the mystery of the Mind. theneaof that Word
Is Reason. Reason is the offspring of Thought [fhatd Reason
shall divide the Light from the darkness and esthlifuth in the
midst of the waters'."

- Manly P. Hall,Masonic, Hermetic, Quabbalistic & Rosicrucian
Symbolical Philosophy

[Compare with the tradition behind thilar of fire that the Isrealites
followed in the wilderness.]

"Of the immortal man it should be said that Heesmhaphrodite, or
male and female, and eternally watchful. He neith@mbers nor
sleeps, and is governed by a Father also both amaléemale, and
ever watchful. Such is the mystery kept hidderhie day, for Nature,
being mingled in marriage with the Sky Man, broufginth a wonder
most wonderful - seven men, all bisexual, malefenthle, and
upright of stature, each one exemplifying the redwf the Seven
governors [spirits of the Planets]. These, O Herraesthe seven
races, species, and wheels."

"Then all living creatures, including man, whichdHaeen
hermaphroditical, were separated, the males bengpart by
themselves and the females likewise, accordingealictates of



Reason.'

"Then God spoke to the Holy Word within the soulbfthings,
saying: 'Increase in increasing and multiply in tiudies, all you, my
creatures and workmanships. Let him that is endut#tdMind know
himself to be immortal and that the cause of desathe love of the
body; and let him learn all things that are, fomie has recognized
himself enters into the state of Good."

- Poimadregor The Vision of Hermegs

"Man, according to Hermes, had taken on a mortdi/boerely to
commune with nature, but at heart remained a spidivine,

creative, and immortal essence. Living beings diddme, but, being
composite, dissolved the bond in order to reumtk r@-form.

Nothing dies; it only dissolves and transforms. §hesis consisted in
re-becoming a god."

- Peter TompkinsThe Magic of Obelisks

"We suffer a perpetual transmutation, whereby weike a perpetual
flow of fresh atoms, while those that we have resgiare leaving
us."

- Giordano Bruno

"Indeed, for antiquity in general, the divinatiohnosan was not an
extravagant dream. 'Know, then, that you are a'@idero wrote.
And in a Hermetic text we read: 'l know thee, Hespand thou
knowest me: | am thou and thou art I.' Similar esgions are found
in Christian writings. As Clement of Alexandria sahe true
(Christian) Gnostic 'has already become God.' Amd_&ctantlius, the
chaste man will end by becomingnsimilis Deg'identical in all
respects with God.™

- Mircea EliadeRites and Symbols of Initiation

"...You saw the spirit, you became spirit. You Salrist, you became
Christ. You saw the father, you shall become Fathgyu see
yourself, and what you see you shall [become].”

"Whoever achieves gnosis becomes "no longer Clmigtut a Christ."
- Gospel of Philip

"...I was very disturbed, and | turned to myselfaving seen the light
that surrounded me and the good that was withinl imecame
divine."

- Allogenes



The Neoplatonic Origins of the Writings

"...A Greek manuscript in seventeen books brougimfMacedonia
to Cosimo de' Medici...was said to contain theetaersdom of
Thoth, the Egyptian sage whom the Greeks calledneer
Trismegistus, or the Thrice Great Hermes."

- Peter TompkinsThe Magic of Obelisks

"A fusion of Greek philosophy and the ancient rieligof Egypt, the
beliefs of Hermeticism were contained in a bodyests known as the
Corpus Hermeticum."

"The Corpus Hermeticuntakes the form of dialogues between
Trismegistus, Thoth, and several other Egyptiatiefgiincluding Isis.
Scholars point out that little in the text is trasiginal. In fact, much
of the Hermetic world view is grounded in the pkdphy of Plato.
Hermetics saw the universe in terms of light andk,dgood and evil,
spirit and matter. Like their Gnostic contemporsyigractitioners
preached a mind-body dualism and salvation thrdlhglpossession
of true and divine knowledge."

- Ancient Wisdom and the Secret Sects

"...In 1614 the brilliant scholar of Greek, Isaa@s@ubon had shown
in hisde rebus sacris et ecclesiaticis exercitiones et theCorpus
Hermeticumcould not possibly have been written by an ancient
Egyptian sage - be he Hermes Trismegistus or angisee The Greek
style was of the period of Plotinus (second anditbentury) and,
furthermore, it had clearly escaped the attentidioroner
commentators that neither Plato nor Moses nor étteshor indeed
any pre-Christian writer had ever made referenchisoHermes
Trismegistus."

- Tobias ChurtonThe Gnostics

"It is this very book [thd8ook of Mose$ivhich Hermes plagiarized
when he named the seven perfumes of sacrificesisdtred book
entitledThe Wing'

- Fr FestugiereRevelation of Hermes

"According to the legend... which had come fromthatius, a father
of the Church, Hermes Trismegistus was supposhkéwe foretold
the coming of Christ. Hermes Trismegistus, in thelbtitledThe
Perfect Wordmade use of these words: 'The Lord and Creatall of
things, whom we have thought right to call God¢sikle made the



second God visible and sensible.... Since, thezefde made Him
first, and alone, and one only, He appeared to lbeautiful, and most
full of all good things; and He hallowed Him, arltbgether loved
Him as His own Son.' The fraud perpetrated by Natopics of the
second century was that Hermes was supposed tdoeawdiving at
the time of Moses and his creation story and tleegwhich | read
you was all about 1,500 years before Christ. Ifityeibwas dated
about the second century AD."

"The Neoplatonics believed in a world spirit, ahdttone could coax
the spirit into matter through the use of the sadiich was located
midway between spirit and matter. This use of thd s what is
known as magic. Augustine was revulsed by thistmaand strongly
admonished Hermes for practicing such magic."

- Gerry Rose ,"The Venetian Takeover of Englandlg@reation of
Freemasonry"

"The Trismegistusthen, came under the influence of the early
Christian Gnostics, many of whom adopted large kbufi it in
defense of their 'heresies'. The most notableexfdhwva®Basilides
whom the great psychologist Carl Jung believeceteither a
fragment of his own group soul guiding him in trarthrough the
Seven Sermons of the Deadhimself in a former life. The
http://www.mystae.com/restricted/streams/gnosis/valentinusaigintinian
Gnosiswas also strongly Hermetical. The Gnostic flavothe
Trismegistus literature is therefore obviously vsinpng, so it will
pay the student to strip away some of these Ch@stostic
overleaves in order to get a little nearer to tggdian original.”

- Murray Hope Practical Egyptian Magic

ALCHEMY and HERMETIC PHILOSOPHY:

AN OVERVIEW

By Lance Storm ©
(From: Investigator 65, 1999 March)

Prologue

The alchemical tradition, incorporating hermetidgdophy and gnosticism,
extends chronologically, from pre-Christian timgght up to the modem era,



and geographically, throughout Europe, Arabic coest(Egypt, Iran, etc.),
and even as far as India and China. The practitsonithespagyric
art/science (from Greedpaein= to rend, tear apart, aageirein= to bring
together) claimed matter as both the source of thisdom (though many
had a spiritual orientation), and the salvatiothefr soul's desire. In its
simplest form, the transmutation of base metakd(lenercury, etc.) into
gold was the primary goat, and the attempt to bifingabout was taken
literally, and quite seriously. Running paralletiwthis effort was the search
for the philosopher's stone (tlapis, Latin = stone) and the elixir of life
("drinkable gold").

Alchemy, as proto-chemistry, later developed ihi $cience of Chemistry
at the time of the Age of Enlightenment, while there metaphysical
statements of the hermetic philosophers becamsutibiect of philosophy
and psychology. Transmutation became an ultimatigyen the twentieth
century at two levels: psychologically, in the rgoion of the alchemist's
visions as representations of developmental andtstial transformations in
the psyche as given in the Jungian tradition, dngipally, with the
manufacture of new elements through transmutati@ready existing
elements (for example, hundreds of tonnes of plutorare manufactured
each year in the United States alone) as a rekaltrmre detailed
knowledge of the structure of the building blocksmatter (the atom), and
an associated understanding of both the immensedarhich bind
subatomic particles and the awesome energies wiaghbe released
through nuclear fission and fusion. Thereby, latertieth-century humanity
was launched into the nuclear age—a world very diffefrom that
imagined by the alchemists.

The Politico-religious World of the Alchemist

In an age-old human world of values, aspirationg]-geeking and the like,
it is not surprising that a kind of 'meritocragdtitude should have emerged
as a fundamental aspect of human nature (this mayHuman construction
based on an a priori instinctual pattern of sutyivaxisting side by side
with other political systems of increasing complgxs civilisations grew,
this type of meritocracy emerged in accordance thighnotion that the
measure of an individual's merit (intelligenceesgth, personality and
character, talent and skill, etc.) can only be proin competition, or
measured against personal wealth.



Hand in hand with the individual's "heroic questthe distortion of this
necessary striving for egohood and identity int@maar-valuation in
materialistic societies of the 'object’ as a syndiglersonal power and
spiritual strength in highly prized (because raements and other products
of matter (gold, silver, precious jewels, and s tiris therefore not
surprising that a socially constructed type - tlth@mist - should also have
emerged: an individual whose sole aim was to aequéealth - whether this
be measured airum vulgilcommon gold = material riches) aarum
philosophorum(philosophical gold = emotional balance and whets).

Another split was also reflected in the charactéhe alchemists. Human
credulity and avarice prompted many power-seekmya@portunistic rulers
to seek out successful alchemists who, having meastbe art of gold-
making, were later shown to be tricksters and elamis leading both
themselves and their gullible sponsors eitherrtarfcial ruin or narrow
escape from vengeful creditors (Holmyard 1957:0&Rola 1973: 12-14).
Other less ambitious, more honest practitioneth®fart maintained a life-
long and steady - if not fruitful - attempt at tsanutation through cautious
efforts in the laboratory, and avoidance of a pulife, lest they be found
out (Holmyard 1957: 14; De Rola 1973: 12-14; Aylestlt 1973; 39-41).

Secrecy was especially important since all alchesmigre regarded as
heretics by the Church for adopting the gnosticeb#hat spiritual salvation
could be achieved through knowledge of nature aatiem andspeculative
interpretation of Scripture. Believing that humaature could be perfected
in a laboratory through chemical magic was an insuChristian doctrine
and Church authority, where faith aspiritual interpretation of Scripture
was the only accepted path to God. Not that theeahtsts in Christian
Europe were unchristian or antichristian - certathey were not Godless.
They believed that the darkness of nature could belilluminated by the
light of the Holy SpiritDeo concedentévith God's Will), with the art itself
being an arcanum of ti&apientia De(God's Wisdom) (Jung 1973: 26, 52).

TheHermetic Tradition

It is from a religious position that the idea ofr@spondences was most
highly honoured amongst the more insightful of eloists. Those that were
well versed in the hermetic teachings of the myhitermes Trismegistos -
who supposedly lived contemporaneously with Mogdsxodus fame, and
produced many works on alchemy, magic, philosopttyastrology - held
the belief that a practical, experimental appraaamatter and an



understanding of its nature, mirrored or corresgoindith the workings of
the human soul and its nature, culminating in erion from the earthly
realm, "after knowledge and experience of this dbdve been gained"
(Bernoulli 1970: 319).

Fowden (1986: 22) notes that hermetic thought el¢es far back as
ancient Egypt to the Egyptian Thoth (god of sciemuellect, and
knowledge) who was later equated with both the ksgeel Hermes (god of
travel, communication, and language) and the RageanMercury (god of
commerce, eloqguence and skill). Fowden writesshmette God was taken by
the hermetic philosophers to be a part of evergthimaturally followed
that "sympathetic correspondences, or 'chainsStexibetween all things,
held together by "divine powers" or "energies":

affinities [exist] between the most disparate adabke natural realm, so
that each animal, plant, mineral or even part effttman or animal body
corresponds to a particular planet or god whonwfach) they can be used
to influence, providing the right procedures anarfolae are known
(Fowden 1986: 77-78).

Consequently, the equation of metals, animal natanel heavenly bodies
with human characteristics was inevitable. The wd®f precious metals
became the 'soul' - the animating principle as e mgith the metal's 'body’
(the mere physical quality of the metal); so to® llnman soul - character,
personality, mind - was a higher, more sublime comemt imprisoned in the
flesh and blood of the human body. The aim oftitue” alchemist was
"dissolution of the body and the separation ofdtiel from the body"
(Fowden 1986: 90). This secret was the 'absoluth’'tabout the soul and it
corresponded directly with the Philosopher's Stahgas eternal, and to
have it meant not only knowledge of the mysterlifef but mastery over
matter and an ability to make gold.

Such a 'truth’ had to be guarded from the greedyf@rlish masses.
Therefore, as a means of protecting themselvesthamdknowledge,
Holmyard (1957: 14) claims that "alchemists useddscribe their theories,
materials, and operations in enigmatic languadkrescent with allegory,
metaphor, allusion and analogy" which often le@ipteters to assume that
the alchemists' statements were sometimes of @\pesoteric
significance." However, their ‘formulations' weradhe just as often
unconsciously as they were made deliberately. f@mntost part, the



practices and materials were, as Holmyard staesgribed esoterically, but
the images, and the theories constructed from tinesges, were
spontaneous (unconscious) psychic products andepresented by the
alchemist as well as hand and eye would permiimhiguous and
incomprehensible paintings and drawings.

Jung recognised the value of these seemingly paica@nd nonsensical
images when he discovered the connection betweenrnitonscious psychic
processes of the alchemist and his experimentsmatiter (Jung 1970: 228,
247Zf, 1989: 48%). Although the tenth-century Persian physiciancéwnina
scoffed at the literal-mindedness of the 'pufféss'named from their
constant use of the bellows), and many disillusionet enlightened
alchemists closed their laboratory doors for gaodursue the finer, more
spiritual points of the art, most alchemists wesear aware of the psychic
component in their alchemical transmutations (Halndy1957: 90; Jung
1970: 217).

Understandably so, since the unconscious contehedadlchemist's psyche
was not recognised as personal (related to theasgb)vas therefore seen in
the laboratory flask or vessel. Jung writes:

All projections are unconscious identificationsiwiihe object. Every
projection is simply there as an uncriticized datfrexperience, and is
recognized for what it is only very much laterevfer. Everything that we
today would call "mind" and "insight" was, in earlicenturies, projected
into things, and even today individual idiosynceasare presupposed by
many people to be generally valid (Jung 1989: 488).

The veritable panoply and diversity of imagery whoonstitute the
iconography of alchemy reflects the complex natidrdne psyche -
particularly the unconscious - which communicatethe ego in images,
since they convey more meaning than the spoken (matdhat language is
not used by the unconscious, but the image is tsaVand accessible to all
people, while language is limiting and particulaatpeople). As de Rola
observes:

in their images alchemists have spoken in ingenamasoften very beautiful
ways of things about which they have never writlms pictorial language,
in which not a single detail is ever meaninglegssts a deep fascination on
the sensitive beholder (de Rola 1973: 9).



Even today, images, mythical or otherwise, suctiragons, kings and
gueens, ravens, lions, unicorns, royal marriagesc@cks, trees, and so on,
can be experienced to almost numinous heightsimtiman imagination
(dreams, visions, fantasies), and even in the vats, such as painting,
sculpture, and film.

The Magnum Opus (The Great Work)

The first principle of the opus was the Stone effhilosophers. This Stone
must be "transformed and perfected by the art,bimang paradoxically, the
lapis philosophorunfPhilosopher's Stone) (de Rola 1973: 10).

Psychologically, théapisrefers to the psyche—its closest equivalent for the
alchemist being the human soul. In fact, the stea® called the "stone that

IS not a stone," coming as it did "from God but fiotn God" (Aylesworth
1973: 36). Although the terms, before and aftardnautation, (first, Stone

of the Philosophers, then, Philosopher's stong) maword order, théapis

is essentially the same, just as transformatiaperson's personality is
detectable only through relationship, but not pteity - effectively the

person is the same, but different, somehow.

Thelapis occupies an extremely high position in the arcaofithe
alchemist, and as such, tended to be referredtteitexts more often than
the gold, which was the transmuted base metal pasi&ble by théapisin
the first place. Specifically, the "transformed gmifected" Stone was
attained by a union of opposites symbolised byhteeos gamogsacred
marriage) betwee8ol (Sun) and_.una(Moon) principles. These principles
were embodied in the anthropomorphic couple of Kind Queen, which
Jung equates with consciousness and the unconsoespectively. They are
antagonistic and polar opposites and may invole#idn and violent
reaction when brought ‘face to face'—the proceselbfdiscovery is equally
demanding. This reaction was observable in thesahi$t's vessel upon
heating a mixture of the standard ingredients Sulg8un) and Mercury
(Moon), and was a highly volatile procedure symdedi by two dragons at
war.

Should success be attained, the royal couple woeldie and become the
hermaphrodite or androgyne. Unfortunately, thereevedways difficulties,
even disaster, during the opus, and many stageslying putrefaction,
sublimation (evaporation) and distillation (puré#teon), were necessary to
bring the process to completion. Jung (1970: 228)-2Bserves that the



"death of the product of the union" might followhweh took the alchemist
into thenigredo(blackness) stage. A 'baptism’ or washing may tlead
alchemist to thalbedo(whiteness) stage, or the soul may return to the
"dead" body, or perhaps tlbauda pavonigpeacock’s tail) symbolism of
many colours might appear. This symbolism too, shnke advent of the
albedo, which is indicated by the 'presence’ @esit the moon condition.

The final stage, theubedo(reddening) or sunrise stage is reached when the
highest temperatures purge the product of its iftipar Once again the "red
and the white are King and Queen, who may alsdcate their "chymical
wedding" at this stage, symbolising a personalitgxen and balanced
temperament and exhibiting the best qualities ¢if Ibatures—a 'golden’
disposition (Jung 1970: 228-232).

The entire opus is steeped in confusing symbolésoanflation of real
chemical reactions with the alchemist's projecti@nis known that the
fumes from heated mercury can induce hallucinajieas undifferentiated
merging of natural events in the physical worldwitental events in the
psyche - which generally produced an incohereriogbphy that could not,
or should not, be seen as referencing the samgyrddie psychically real
and the physically real were one and the sameetalthemist, hence the
difficulty the modern mind has in deciphering thesages. With the advent
of modem depth psychology a separation of thesddators became
possible.

Epilogue

It cannot be stated conclusively whether the idebthe hermetic
philosophers - the 'true' alchemists - were evaised in practice.
Throughout the many centuries during which theeaists have plied their
craft only a few are claimed to have discovereddpes and actually
transmuted base metals into gold. One notable mlishea French scrivener
of the 1400s, Nicolas Flamel, and his wife Pernate held to have
amassed a vast fortune in gold upon their discowktlje lapis, and there is
documented evidence recording the great many ebégiacts performed on
their part as a result of such wealth (Sadoul 192234).

As mentioned innvestigator #54a relatively new theory of '1low energy
transmutation' by Kervran (1980), as distinct fritv@ ‘high energy’
transmutation described previously, challenges mopleysic's conceptions
of matter. His theory sits alongside chemical thheord does not challenge
its precepts, but the physicist's theory of thenataucleus is challenged in



so far as it does not necessarily take extremegly lavels of energy to
create one element from another. Numerous examapdegiven in Kervran's
book.

The legacy of the alchemists remains: from theidheork and personal
sacrifice, extending over thousands of years, da@twsdisciplines of modem
medicine, pharmacology, organic and inorganic ck&gimineralogy and
nuclear physics. That which started in the imagomabf the hermetic
philosophers - the psychophysical parallelism eflihbman being with
nature, the dream of transmutation, the discovengamy new elements, the
nature of crystalline structures, and genuine $ifiemvork (including
improvements in laboratory techniques) - led toghmpirical foundations of
the world as we know it today.

The testament of the alchemists: advances in nmed{cures for venereal
disease and other ailments, smelling salts, slggmitions and pain killers),
waterproofing for leather and cloth, rust inhib&pluminous inks and
explosives, and so on, have all arisen from theyinaion and the
endeavouring human spirit. As Jung has said: "die de owe to the play
of imagination is incalculable. It must not be fottgn that it is just in the
imagination that a [person's] highest value may(leng 1971: 63). This
value, the alchemist's dream, may well be the popbical gold.
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THE WESTERN MYSTERY TRADITION
By Dolores Ashcroft-Nowicki©

In the late eighteen-hundreds Helena Petrovna Blkyantroduced
the West to the Mysteries of the East. In doingls®re-vitalised the
way in which we in the west think about religioheschanged us for
good. Theosophy became all the rage and groupauieties sprang
up all over Europe and England. A great deal ofigoaame out of this
because it made it obvious to those who thoughtlgekat the East

held a lot of magical knowledge we had never hehalt. It made

the West hungry for more.

But it was not enough. There were those who, whiéy admitted the
importance of what Blavatsky had done, felt that\West should seek
out its own ancient ways of the higher Mind. Thesned to Greece,
to Rome, to Sumeria and of course to Egypt seakingpderstand
what the ancient believed in and how they worstdppdée East, they
argued, has much to offer, but it most benefitséhaf Eastern
descent. The romance of it all caught the imaganmadf many, but, as
always, for some it was the research, the studysénious side of it

all that beckoned.

Slowly, gradually they began to unravel the longyédten rites and
beliefs of the Western Tradition. This was veryatént to that of the
East. Thousands of years lived in a cold, harsthdamgerous climate
had made life a hazardous business. It made Wessegmolve in a
very different way. They are people of action amemt, motivated to
search and build and so their belief system ne@dgra postive
approach and a philosophy to match. A more aciiseline that
emphasise the Westerners' need to overcome olsst@iblen the
Golden Dawn burst upon the scene and within a fewtyears our



world had changed beyond belief and would nevehbesame again.
This lecture, however, is not about history, raiher about the way
of the Western Tradition itself, its many off-sheats ways of
training, its beliefs and sources. However before even begins to
think about training it is important to know somaethof the subject
itself.

With the possible exception of sex, the occult alhthings pertaining
to it must be the most misunderstood, misinterprated misjudged
subject of our time. Bring up the word magic inw@sconversation
and 90% of the time your listeners will equateittvBL ACK
MAGIC, blood sacrifices, spiritual and moral degradatrdnal
abuse of children and wholesale perversion. Théylisten politely if
they are British, with blatant disbelief if theyedEuropean and then
mark you down as mad, bad, and dangerous to know.

Now while it is true that there will always be teosho delight in the
pain and humiliation of others, who seek not knalgkeand wisdom
but simply power over others, they form a very dipatt of the
occult. What is more to the point, you will find emen higher
percentage of such people in the orthodox religaord¥or the
ordinary walks of life. Those who rage hystericalyainst the occult
are often to be found among those who supportettisn, commit
incest, beat up their wife and families and run kmah guns. They
forget the nine million men women and children wiere hung,
burnt, and tortured to death during the Burningesm

Most of these objectors see occultists as peopterwh around naked
luring young and innocent youths and girls int@$wof perversion. If
only one tenth of this were true, virgins wouldareendangered
species and the rest of us would be dying like fifexhaustion and
double pneumonia. In Britain very few people go-slad or star clad
for two very good reasons: 1) the climate, you widwve chilblains
and frost bite in very tender parts of your anatpamd 2) there are
very few places in Britain private enough to dorstlings. More
often than not a group of Scouts or Guides wilinpgpast, or a posse
of leather shorted tourists will decide to havertp&nic in the

middle of your circle, or , worst of all, a deleigat of Japanese
businessmen will appear and take photographs.



Remember that here we are speaking of The Old iBeligvhich is
just one aspect of the Western Way. There are afélem that still
work in the old ways but most of them have longmaroolen wood
cloaks in which to hold their rites, while the amanial magician
often wears vestments that may have been handead olosy a
hundred years or more. The majority of occultistsknactively with
the Forces of Light and those great Beings respta&r the Cosmic
Laws of the universe.

Those who today study the ancient mysteries prttie teachings of
wise men and women who lived and taught when thédweas
younger and more stable. For the most part thegdeep-thinking
people who search for ways to bring the best obtavays into
alignment with the best of the new, in order toseghe needs of the
future. But persecution is by no means dead. Thaéemmooccultist is
still denied the right in many places to believe &mworship as they
wish. This despite thgN charter giving all the basic right to worship
as they please. The pyre and the rack may have gahthe threat of
publicity, the tabloid press, loss of jobs and abostracism still pose
a threat.

Despite this people still search for entry intosahk such as the
Servants of the Light because they hold an inreoni They feel, and
rightly so, that by entering one of the sacred acieid schools they
will become part of the living tradition that hasver ceased to
practice the ancient mysteries.

Of those ancient mysteries most used today thekipestn are the
Eleusinian or Greek, the Egyptian, Celtic, and Qatig, as well as
those pertaining to the mysteries of the great SlobioAlexandria
and its wonderful library, deliberately set on firfnough more was
saved than is generally known. These are the Toadithat have had
- and still have - the greatest influence uponwhestern world.

The Western mind inquires, dissects, experimemntdgs and puzzles
out the secrets of the world about it. It is nabagh to know, they
must also know Why and How, When and Where. Themesoa need
to improve, change and adapt what they have disedvén the East
there is acceptance of the higher will, a way esdlaver many
centuries, a willingness to allow Fate to havel#ésé word, something
that is not acceptable to the West. Both ways alid Yor those born



to them, but when a choice of teaching is offetesl better to choose
one's own racial type.

Sumeria, Chaldea, Egypt and Greece were the crafitas Western
Way. Greece was the birthplace of abstract thowgtut,philosophers
like Thales of Miletus, Anaxamander and Anaxagdaaght a
thought process that was excitingly new to Westainds. It opened a
cosmic-sized pathway along which the curiosity-eidanind of the
West could travel. These new ways of thinking eedlbhe human
mind to really see and understand the true natutteeovorld around
and within him. From this sprang the first new mofiéhought since
the decline of the great Egyptian temples of leggnOnce its value
was recognised, its used was expanded and incéepardo the
training of the neophytes and used to its full po&. In many ways
our present position as we come to the end of dantury and an
Age is analogous to what happened in ancient Gréagemental and
physical capabilities have expanded so fast arfdrabat we do not
always take enough time to consolidate them anthatanger of out-
running ourselves. We are in the middle of learriog to think in
new and sometimes very strange ways.

While the Greeks were learning to think around esnthe school of
Alexandria concerned itself with the collection amdservation of
what was ancient knowledge even then. Within itBsaacross-
section of the finest minds of the time might berfd. Herbalists from
Cathay exchanged ideas with Therapeutoi from theeBé>eninsula
and astrologers from Sumeria, white robed Druidk&dhwith the
dark-skinned priests of Nubia. The Rune Mastett®fcold, far
North taught their art to the shaven headed Egymtraests from
Heliopolis, and the scribes copied it all downwéts a place where the
known and often unknown world sent its finest mitmlboth learn
and teach. Such harmony between nations has negardurpassed,
rarely has it even been equalled.

In the mist-wrapped islands of the far North theeze other, older
colleges of learning whose founding priests hadecamssurvivors
from the drowned lands of the West. Theirs was ggeshthe most
ancient of all schools; the primal source of theshdyies as we know
it - the fabled Atlantis. On the shores of Britaimd the surrounding
islands, once perhaps the furthest outposts aof émapire, the
Atlanteans raised places of learning to train theise proved



themselves worthy of the teaching. It is from timse that so many of
the legends and myths of the Celts have come down.tThere are
still faint echoes of this ancient world, and itfages in our old
customs and festivals. It was from this source tiaiCelts received
their love of poetry and music.

All Western schools lay emphasis on personal efbmth mental and
physica, as a means of obtaining self-knowledgeaeThas not
changed this aspect of the Western Mysteries. Yitdimd no real
school of the Mysteries that offers knowledge witheffort - none,
that is, that has anything of value to teach. énEast, humanity lived
at a slower pace, in a warmer and more productivete foodwise.
A more introspective approach was taken which dutte lifestyle,
but for the West a more active way was needed.

In our time the mind of humanity is stirring oncena and preparing
to make another leap of understanding of the cosmaich we live
and of ourselves, both mentally and physicallyafspecies we are
changing, becoming taller, stronger and developmg areas of the
brain. Once more men and women are beginning tmapp the
Pylon Gate of the Mysteries because those ancresste had
experienced the same kind of leap and left recandisclues that can
and will help us to make our own transit in the ammAge. Some
look and pass on, others hesitate, enter, thematditack to the safe,
warm known world. But there are always a few whi anter and
stay and find what they have been seeking witlsinvdlls. It is not
always the same thing; each man and woman is eliffend find
what it is meant for them to find, which is not alyg what they want
or would like.

As we move towards the end of this century, matgeachings,
knowledge that was prepared for us hundreds ithmisands of years
ago, and hidden against the time when it woulddezlad, will come
to light. Old manuscripts, reprints of books ndhfwnderstand when
they were first written, a fuller understandingadts, fables, myths
long forgotten as well as new scientific discovetigat will underline
them will come into the open. We are already figdmaterial with
which we may build a bridge across the gulf of ttmat separates one
era from another .



Reluctantly and screaming every step of the wasinse is being
forced to look at what they call The Paranormat admit its
existence. They have discovered, as did the Eqyp8¢00 years
BC, that the mind is an incredible tool that hasaonnay reached its
full potential, The ancient searchKmow Thyselhas been resumed in
earnest. When you come to the Pylon Gate you aweaing the
same call as did those young hopefuls who assenohistle the
temples of On, Eleusis, and Alexandria, waiting aogding to be
chosen for training by the priests. Only the yedasid between you;
the urge to know is still the same, but we haveeed to travel far
from home and family: communications, e-mail, faaamines and so
on mean we can search the libraries of the worléhformation. But
- the need for dedication, time and study is 8tg#re, more so in fact.
We also have the Qabalah with which to comparefismd/hat we
find.

The symbol of the Tree of Life is so wonderfullgxilble that it can
and does incorporate all tradition within itselhoigh pertaining in
its highest form to the purest mystical traditiafishe Jewish faith, it
lends itself without difficulty to the ways of alVestern thought. To
do justice to it requires a lifetime of dedicatedrk The Western
tradition does not use it or even fully understaras do the learned
Rabbis of the the ancient city of Sefat in Israel, we do treat it with
the respect it merits. In those Western schoolgevitdorms the basis
of the curriculum, great effort is made to see th&tnot debased.

One of the first rules you learned in Alexandrissvagver to decry the
faiths and belief systems of others. Share théhteg®f your own
path, and listen to the wisdom of a different wayt do not seek to
turn anyone away from the path of their race. dfytivish to change
they must seek it for themselves.

The Western Mystery Tradition uses the Tree of fofeits capacity
to hold, explain, unite, and expand the multi-pate universe in
which we live. Its study gives a firm foundationJew, Gentile,
Christian, Craft, Orphic or Egyptian tradition.

The call that rings you to the Pylon Gate of thest®m Way will also
take you into dangerous, un-mapped and even landgasns of the
Inner Kingdom of the mind. Your first need is t@leem that
kingdom for your own and learn to rule it wiselydamell. This is



known as The Quest and it is the subject of mamyth and fairy tale
all over the world. The Prize at the end of the ubanges from
from race to race, but it is always there for theksng. The Western
aim is the integration of the whole person, noastiog away of the
physical, but a recognition of its vitality, its\ywers and potential.

This kind of knowledge and the wisdom that comesifthe study,
use, and practice of it is not something you camlén a weekend
seminar. It requires a solid basis of data, theamng, years of practice
and constant updating. It must be pursued witlséimee dedication
and determination anespectyou would give to years of studying for
a Ph.D. Onlyoucan do the work; the teacher simply shows you how
to use what you are learning. Asking question®@gfor a question
Is intended to obtain a clearer view of the subjaey school that

does not encourage questions on the subjectshidsahould be
viewed with suspicion. A student comes to a schkelan onion with
many layers built up over the years. Those layar® o be peeled
off, and this is neither easy nor painless. It $thtwe regarded in the
same way as a Rite of Passage undergone in ordairt@ greater
sense of Self. Such a time marks the passing froerknd of
existence to another and much wider one.

The Western Way is not meant to be exclusive, d&timer it is for as
many as will come seeking it. The values, ideald, @rinciples of the
Western Mysteries may appear strange to somehégrdre used to a
world where everything must be seen to have aimghetary value
in order to have worth. The Mysteries follow the ldnat stipulates
that those who come to the Gate of the Mysteriegualged on their
abilities and their capacity for hard work, not wtteey may or may
not have in worldly wealth. In the old days on gteace into the
temple a neophyte stripped naked before the dabcaremoniously
knocked for entrance. He/she was then bathed aed gi coarse
robe, sandals and a cloak, and fed bread, salivareand anointed
with oil; thus the body and the soul were caredafodl welcomed into
the Temple. When you come to the Door in the modenrid, this
should be held in the mind as an example.

At this time, close the end of what is possibly th@st momentous
and most crucial century in the recorded historfiighankind, we are
reaching back into the past for clues to help usuidph the next
decade, to unite the simplicity of the old with thgetus and



knowledge of the new. If we succeed we might pdgsitake it to the
next century. But such gifts of the mind as traibgdhe methods of
the Mysteries are not to be had just for the askwog will all who
come to the gate pass through to attain the higkldehey hope for.
We have become too used to the idea that what wg wa are
entitled to have. Unfortunately this is not the vidlyappens.

Some minds are peculiarly adapted to working irhsuays, but it is a
talent like music, singing, being able to paintwite or sew. It
requires certain gifts, an ability to imagine trsngsually so well that
the everyday world seems strangely unreal wherrgun to it. A
lucid and adaptable memory that can supply infoilonatapidly,
concisely and cross index items with ease and cimess. A mind
that is encyclopaedic in its ability to store infation of all kinds,
with insatiable curiosity. Total dedication to tteidy, sometimes to
the exclusion of all else. A certain dramatic flair ritual, a love of
silence and loneliness for what it can offer to gtk mind.

But unless you try, you will never know if you cdulave succeeded.
If you do try, the least of your rewards will tajeu far beyond what
you would have been. Your concentration and altilitgope with
Life's storms will be increased, you will be aldecbpe with
situations others find impossible. You will havemmability to

control your environment and your life and will epjit more.

Some of those who do pass through may go a ceveamrand decide
to go no further: this is enough for them in thistime. They may
return to it in another time and go on from whéreythave left off.
We say in the Mysteries that it takes three lifesnio make an
initiate. The first when you come to it new and utai@, touching the
edges so to speak; the second where you enterykteiiés and go as
far as you can or wish to go; the third life yoogrness rapidly to
where you stopped last time and go on from there.

What does such a training offer a candidate? Aefesgs gift, that of
knowing yourself. To many who seek immediate poawar others
this seems like a big let down. But the wise orfeenaient times
knew very well that the love of power can corruggrethe finest and
most dedicated. They always trained their pupiledok first of all at
themselves, to know and be able to assess theiabésvorst traits
and talents. This is a long and tedious job, iesakears and often the



impatient ones leave because there is no excitmentsattle on the
astral, no moments when they alde MIGHTY MAGICIAN

THAT CONQUERSALL. If that is your airm, forget the Mysteries,
train as an actor, become a writer of fantasy booésome a dreamer,
you will do better that way.

Some people dream of doing great things; wise gestply awake and
do them.

If you cannot control yourself, you cannot contrtiiers well and
wisely, or your environment.

The Magi of the West aim to lift physical matterthe higher levels
of spirituality, not to abandon it . To study amdgiice the Western
Mysteries does not mean you have to abadon thedw#hfaiths of
your upbringing. All faiths truly based on the Ligire part of the
greater whole. But you will alwys reach a deepeel®f
understanding with regard to that faith, because perception of its
underlying principles will have been brought intomach sharper
focus.

Those new to the Mysteries are at first filled wetithusiam about all
of this. They want to tell everyone about it. Tisisinderstandable;
you are like those that were called to serve theoBaof thePiscean
age, you become evangelistic, the spreader of gead. But you will
meet with doubt, hostility and even at time violen€he age of
persecution is not yet past. We have been fortuoatmany years in
being tolerated but our beliefs are not yet futtgepted. But the
pendulum is always swinging and it may yet fallkboax outright
condemnation of our ways and when that comes @ik great
testing time. You may well find yourself naileddn emotional cross.

As you go deeper into the Mysteries, the world mal you once
lived will be turned upside down. This is made cleaeveryone who
enters a contacted school. The Inner Plane Teaabeept nothing
without testing it, sometimes almost to destructiéou will be called
upon to accept any changes in your life, if nobrigway then
certainly within the year. This does not mean yauehndone anything
wrong; you are simply being cleared of all that heasome un-
necessary in your life and in your way of thinkitigs the first part of
the cleansing of the Channel of Light you werended to be. For
those who are destined to become channellers dfegheher



themselves this is even more traumatic and faihiegclin actual
practice there are no absolutely clear channelslWeve areas of
blockaege in our mental and spiritual make-up.

Many students who enter our school give up by ffitle lEssons of the
main course. It is not exciting enough fo themytaee frightened by
the amount of change occurring in their lives,haytfind the work
too difficult. Of all these, about one third retuaften years later,
having adjusted their lives, or arranged it so thatdues of the
Hearth Fire have been met, or simply because theg grown up
enough to cope with it.

This kind of training is long, hard, arduous, dediag, time-
consuming and at times dull and boring to boot.|&swrepetitions
are required, not so much for memory as for th@gse of getting
you to react the the same experience on diffeexal$ of
understanding. but the personality sees this asaine thing and
hates it. But there are good times as well as thadelation of finally
understanding something you have been working f@itimonths.
Realisation when you pick up a book and are abigdsp every
nuance of what the author is saying. Long convenssiwith friends
of like mind and training. Or simply understandithg universe
around you and knowing that you are part of it &ungla part of you.

Every day brings unseen advances more controlas mind and
emotions. A stronger, better character emergingbtite old one.
Better, deeper relationships, the ability to do'eesery day work
with better control and enthusiam. The days whenesme comes to
you because they feel you will understand thein paitrouble, or that
they can trust you. The one will become the maryaur time of
service will have begun. Time and again people ctitke gate of
the Mysteries asking what it can offer; when yosstlrough, it
changes to "How May | Serve?"

Many come seeking magic in the Disney sense. Bretbieautiful
fantasy: save it for pathworking?ealmagic causes changes inside
the mind, body, and soul. It is caused by your desire to change
and grow. It has nothing to do with your teacherphshe is merely a
rung on a ladder which you are climbing to get tidveview of
yourself. The change you undergo is all to do wahbr desire to
know in order to serve. The same instinct causesethiendary



phoenix to cast itself into the fire of its desiea®l rise renewed from
the flames. Every phoenix starts out as an unhdtefg. You can
either let life boil you and bash your head in watepoon, or roll
along until you find a warm place in which to gramnd hatch out.
When you do, you will be like the ugly ducklinguatsy and
unsightly and untrained. You will go through manguttings and
many changes of plumage before you obey the sumtndhs
mountain-top and begin to build your fiery bed dmai you will
endure the final change.

Does all this sound as if | am trying to put yot@ijoining a Mystery
School? Well, in a way | am.

Unless you come to us knowing what you are inyou will get
discouraged and dejected and will finally leaveghla to believe in
what is before you. You will lose and we will log2on't just look at
one school, look at many. You are an individuahogds are different.
What suits one will not suit another. We know waraa be the
school for everyone - not everyone is the rightilgiop us. Choose
carefully, and ask questions if you wish. Wait ioe feeling that says,
"this is the one".

When you find it, sit down and think over its' maéand what it will
be asking of you. Family must be considered. Tlaghs you will go
through will also affect them. Sometimes - ofterfiaat - partners will
be violently opposed to your studies. Sometimeshanges involved
will mean a change of job, house, country, bekefd even... partners.
Ask yourself if you can accept the discipline inkgd. Can you spare
the time for reading and study? It is no good ifi yall have to give
up in six months' time. Many never even start bsedhe first lessons
are not magical enough for them. Others becausedihv@ot begin
doing rituals right away. Well, you don't put nifgcerine into a
baby's cup and then hand it to him to throw onfli@r. Ritual work
for the unprepared is just as dangerous and niotguthe student. If
you prove to be a good student, your supervisdiswerk you even
harder and be even tougher on you. Only the begtad enough for
the Masters.

Don't think you can make it to the top in a yedrake a look at a few
of the things you will need to have in your memiaia bank. Biology,
psychology, and chemistry, physics, archaeologglogg,



philosophy and literature - your own and other ¢oes' - history, art,
mathematics, music, languages, voice traininggthlike sewing and
cutting out robes, woodwork for making your own wamand altar.
Anthropology, comparative religions, dancing, simgiastrology,
tarot, geomancy, memory training, palmistry, crigsthealing,
colours and vibrations... there are some more Hdatriot want to
frighten you too much. You won't have time to getdal if you are
serious about this.

The aim of a school is not to grab as many studentscan, but to
turn those they have into fully trained, resporesilxtcultists. So many
begin with enthusiasm and then tail off when stsidi¢erfere with a
full socisl life , dancing, clubs, cinema, telewisietc. It is heart-
breaking and annoying to spend time and effort proanising pupil
and then see them drop out often without even doetesy of a letter.
Your time is precious; so is ours. If you meaié,welcome: we will
train you hard and well. Every tutor has been tglowhat you are
experiencing, they can help you recognise the sinmblocks and
help you over them, if you really want to do thEtere are no doors
in the Pylon gates - but only the most determinetctlgrough.

THE ORIGINS OF HERMETIC MAGIC
By Eric Pommer© 1997

Very little attention has been given the the origins of Hermetic Magic in mostakjisa/
supplements. Houses of Hermes makes mention of Hermes Trismesgistos, bugaloesn't
into detail. After doing some research, | discovered a wealth of historical and legendary

information that can be incorporated into an Ars Magica saga.

The information is provided below as it might be written in Hermetic texts. Obvithesly
information is highly mythified. This is currently the accepted history of Hermeigc
in the Thorendon saga, though it is hotly contested by some magi.

Hermes the Thrice-Great

All ye of our Order, bear witness to the secrdtave discovered, for
they tell a tale of our place in the world thagjeeod and worthy to the
ear. Trust not that our Order began with Bonisagukhis magic, nor
even the cults of Rome; our Order is eternal, thdige Almighty
God it manifests on earth in varied and mysterivags.



Nowhere is it written from whence Hermes Trismexgsdid come.
The Egyptians did call him a god, and wrote thatdé®e from the
sky; but no true god was he, for it is known thaudid die in the days
before Rome. Strong was Hermes in the magical amnts from him
all knowledge of magic did flow.

In the days before Noah, Hermes did found an Quflerarned men,
trained in the ancient rites of our Art. Skilledgrophesy, these men
of the first Order of Hermes, our eldest forefashéoresaw the
coming of the Great Deluge, which God did senduoigh man for
his wickedness. Fearing for the loss of their kremigle and their
ceremonies, they used their magic to build cemanding apartments
beneath the ground at a place called Syringes.réat gtone pillars
hidden in these secret vaults, they transcribednysteries of their
Order in the sacred tongue of Hermes. Plato hinspelaks of these
secret halls in hi¥imaeusandCritias.

After the Flood

While his followers perished in these vaults dutting flood, Hermes
himself was able to hide aboard the Ark in the shafpa raven. Thus
was Hermetic Magic able to survive the Flood. Iswhermes who
helped the sons and grandsons of Noah to rebuildepopulate the
earth. He scribed a great work called the Corpusndgcum, which
consisted of forty-two texts in all. Fifteen of #eebooks detailed the
Magical Arts, while the rest were devoted to mugianedicine, to
mathematics, and other worthy knowledges. The mgsbrtant of
these was the Ma'ar, the book of Truth, for Hermas wise in the
rule of law.

The sons of Noah divided the nations of the edtdr ¢he flood, and
with the help of Hermes did they build cities, &dfrthe earth was of
one speech, and all men open to the ways of m8gmn did the sons
of Noah and their sons build a great tower in theaf Babel, which
they would by magic raise unto Heaven, that thegyhtninight see the
throne of God. But God came down to see the tolaey tid build,
and was displeased. He confounded their tongudssaaitered them
across the earth. Even did he close the minds oftmenagic, that
they would not work as one any longer.



Until this time, it is thought, all men had the (Gé&nd all could learn
the magic of Hermes. After the scattering of tosgu®any could no
longer understand the mysteries, or were confugettidm. It is likely
the birth of the exotic traditions began here, abBl, called Babylon
in the Greek.

Soon after this time, and before the time of AbmhHermes did
look for those who could understand the mystef@sgven now did
many men fear them. And so did he find Menes, Ritaocd Egypt, a
wise and goodly man. The Pharoah called Hermesmerof Thoth,
and proclaimed him a god, for he had much knowledgepower.
And Hermes taught the Pharoah many things, eveN#ggcal Arts,
which the Pharoah was eager to learn. With theawsdf Hermes
did the Pharoah do many great things; he unite¢Kthgdom of
Egypt, he built the great City of White Walls. evéid he hunt many
great beasts and turn them to stone.

The Egyptians

Hermes gave to the priests of Egypt the writingghefCorpus
Hermeticum, and even to them did he teach howad aad
understand his work. And it came to pass thathallscribes of Egypt
did learn the sacred tongue of Hermes, that thaejdammmunicate
to each other without words, which men had not donee Noah's
time. And those who could grasp the mysteries dichiés take for
himself, and so did he teach them, and they bethensecond Order
of Hermes, which men called the Priests of Thoth.

And Menes, Pharoah of Egypt, ruled well and hondyustice and
law. And so did the Priests of Thoth follow the tawhich Hermes
had made. And there was peace and good harvesishgpéand for
all the days of Menes the Pharoah. And when he disgeople
worshipped him as a god, and so Hermes built & gsgamid of
stone, and made it to be a tomb, and used greatsnaat the body
of Menes should not age, or turn to dust. And snelid the people
of Egypt raise such pyramids for their favouredr@ahs for the rest
of their days, and they did also study the Artdle€romancy, that
they might keep their bodies as Hermes had doné.e&er still does
the tomb of Menes shame even the largest fortifelSarope, and



even so the tombs of the other pharoahs, of whicke mpproach the
size of that built by Hermes.

And it came to pass that Hermes was greatly sadideynéhe death of
Menes, for they had been as father and son. Amlidsdermes think
to depart from Egypt. To his High Priest did heegasgreat gift, the
Book of Thoth, which was a work of the most powenhagics. Even
did Hermes say to his High Priest, Make thee aataskshittim
wood, and overlay it with pure gold inside and @unigl onto it place
guards and wards of great strength. And make timeagacal key of
pure gold, that this key be the only means to dpercasket. Keep
this key always, and let no other take it from thed Hermes said,
Place thou the book within the casket, and letm®laut thyself and
thy successors read its pages, for it containg greavledge. And
even did the High Priest obey the commands of Heyared so the
casket was hidden in the innermost sanctum ofeimplie, and none
but the High Priest himself was permitted its secre

And the secrets of the Book of Thoth were these twoattain
everlasting youth and vigour on the earth; alsotdieach men to
capture the spirits of demons and angels, thatrhgit be placed
inside statues with help of herb and gem, evehep might speak
and make prophesy. And the secrets of transformatat a man
might forever control the substance of the foun&ets, even was it
written therein. And all these secrets were knowthe High Priest of
Thoth, of the second Order of Hermes.

And so it came to pass that Hermes departed Egyptravelled into
the wilderness, and was not seen for many yeard tihen Priests of
Thoth taught the Corpus Hermeticum to the peopkgyipt, and
practiced the Magical Arts, and built great cigesl temples. Yet the
Priests of Thoth loved the mysteries more tharate and so did
they stop teaching the Ma'ar, and even so didcgistnd truth fade
from their hearts. And the priests began to fighbagst themselves,
even did they argue with their elders, and nedlesit duties. And
without the strength of law which binds men togetkiee Priests
could accomplish nothing, for as at Babel they ha@ommon
tongue.

And it came to pass that the Shepherd Kings fran&hst invaded
Egypt, and brought with them powerful sorcerersd Ame Priests of



Thoth were not united, and so did they fight asdecbn against the
sorcerers of the Hyksos. And the High Priests fkéoethe Book of
Thoth, and they took it from the inner sanctum #ed with it to a
land where the ancient mysteries are not covetgaddn. Even do
they await the return of Hermes, that the bookdseragiven to his
chosen people.

And it was two hundred years upon the earth whemnide returned
to Egypt. And he saw the rule of the Shepherd Kiags how the
sorcerers of the Hyksos did raid his temples, ardtgvas his anger.
And he spake unto the winds of the sky and theestof the earth,
and they did raise for him an army against thedevs. And his army
made war with the Shepherd Kings, and did defeahffand Hermes
did humble the sorcerers of the Hyksos with his @gownd even did
he cast them from his temples. Yet his anger dstélitwith his
priests, who had foresaken his laws, and he sdaathem, No more
shall I teach thee, nor call thee my people.

The Prophesy

And Hermes did prophesy: Unto the people of Egipttamany
hardships be delivered, and thy knowledge willdrgdtten. And |
shalt inscribe upon an Emerald Tablet the heatti®mysteries, and
it shalt be forever hidden from thee. And it sltaline to pass that a
learned man shall lead great armies unto Egyptjtamqeople shall
fall before him. And unto him shall | grant the kvledge of the
mysteries, and even will he build with them a gezapire.

Unto the desert did Hermes return, and never agashe seen in
Egypt. And his priests had not his wisdom nor tlo@lBof Thoth to
guide them, and even did they move about like atbe#éhout a head.
And so were many of the Arts forgotten, and evehtlde magicians
of Egypt practise false arts, that they might ptetheir Pharoah. And
it came to pass that Moses came unto Egypt, andjbtavith him the
wrath of God, and there was much hardship in the &f Egypt. And
the magicians tried to stop the plagues and cootidfor they were no
longer true to the mysteries.

And it came to pass, as was fortold by Hermesamn&xl man did lead
great armies into Egypt. And this man was AlexanderGreek, pupil
of Aristotle, and wise in many things. And his aesdid fall upon the



armies of Egypt, and devoured them like lions. Atekandar did
conquer Egypt, and did built a city to bear his aam

And unto Alexander was brought Manetho, whose nanaans Gift

of Thoth, and he was a gifted scribe. Even diddmnibds the long
history of Egypt, and even the forgotten mystedielshe translate into
Greek. And Alexander was much amazed at the wisafdiermes,
and commanded a great library be built to housevitrk of Manetho,
for Alexandar loved wisdom. And even did they buiié library in
Alexandria.

And Alexandar studied the mysteries and was desit@learn more,
and so he did travel to the Oracle at the Oasfsnohon, that he
might learn where Hermes had hidden the EmeraldeT.abnd the
Oracle was strong in prophesy, and knew that uidaahder would
the tablet be given. And so he did tell Alexandathe crypt of
Hermes, and even did he tell him where to findnig Alexandar
made haste to journey there. And he went into cave even did he
look upon the body of Hermes. And the body did laskf in sleep,
yet no life did dwell therein. And at the feet bétbody was the
tablet, and Alexandar did take it and depart. Thas the prophesy of
Hermes fulfilled.

The history of Hermetic Magic between the destomctif Alexandria
and Bonisagus' interpretation of the Emerald Taldedtill being
debated.

KABBALAH AND THEHERMETIC TRADITION
By Mark Stavish, M.A©

The history of Kabbalah is filled with many pershimes and events
that have shaped not only the development of Kalbbaver the
centuries, but Hermeticism as well. While oftert knsantiquity, or
only remembered by the disciples of their particglzhools, it is
important to look at some of these illustrious arftliential
individuals and their contributions to esotericugbt if we are to
have a broader and more complete picture of Elsgpitual
development.

Kabbalah, as most readers know, comes from Hebnevisagenerally
translated as "tradition” or "received oral tramfiti. It is the unwritten



mystical and magical aspects of Judaism that ruallphto the
written rules, laws, and rituals of exoteric Jewtisbught and
philosophy.

What is not generally know however, is that althougexisted prior,
the word "kabbalah" didn't come into use until ##2¢h or 13th
century to designate the esoteric and mysticalghtsuand practices
of Jewish philosophy. It was about this time, tkabbalah, as we
understand it, with the Tree of Life and all thelseroth, also came
into being. Like the word that denotes these stjdies Tree of Life
also has roots in older traditions and practicelsil@\many schools of
kabbalah were, and some still are, exclusively Sewi orientation,
as time went on many were adapted to the Christ@id as well as
influenced by other schools of mystical and esotactivity.

Isaac the Blind, a pivotal figure in the study aflg 13th century
kabbalistic philosophy and ritual studied not oddyvish, but also
early Greek, and Christian Gnostic writings, asl asglthe writing of a
Sufi sect at Basra, tHgrethren of Sinceritylsaac the Blind was the
leader of the influential Provencal schools ofday. Another key
figure in early kabbalistic development was thehlgkntury Spanish
scholar Abraham Abulafia of Saragossa. Said to baes of
messianic proportions, Abulafia traveled the Middst and North
Africa and returned with certain yogic techniquégasture,
breathing, and rhythmic prayer, and introduced theims disciples
in a new kabbalistic structure.

It is important to note that some of the most puofb leaps in human
consciousness took place during this period wheoguwas in the
last death throws of the Dark Ages. Yet despiteégherance and
intolerance that existed in Europe north of theeRges Mountains, in
Spain a mystical revival was taking place in aqukof Arab
ecumenical tolerance. While Christians and Muslvase fighting
wars for the political and spiritual control of theddle East and
Spain, Jewish intellectuals rose to positions afgroand influence in
the Arab empire.

This "Golden Age" of Medieval Judaism peaked inAoacupied
Spain and contributed some of the most profoundskemystical
philosophers since the period of the ProphetserQlud Testament.
Moses ben Maimon, the preeminent commentator @sicla Jewish



writings, Solomon ben-Gabirol, and Moses of Corddbe author, or
more likely editor of th&epher Zohacome from this period. The
Zohar, or Book of Illuminationalong with theSepher YetziratBook
of Formatior), forms the basis for all kabbalistic speculation,
meditation, and ritual. Its commentaries on Billlicae are a never
ending storehouse of wisdom for students of Westersticism. It is
because of these activities in Spain, in the regfdDatalonia in
particular, and Provencal in Southern France,Klahtbalah grew into
one of the most powerful and influential mystichllpsophies in
Western history.

This is also important to mystical students becausegrom Arab
Spain that the West gets much of its knowledgelohémy, and
Ritual Magic, the sisters of Kabbalah. Togethessththree schools
formed the basis for Hermetic philosophy and pcastias mentioned
in the early Rosicrucian manifestoes: Bsma Fraternitatisthe
Confessio FraternitatisandThe Chemical Wedding of Christian
Rosenkreuz~or many students of mysticism, the pilgrimagétse
schools was as great and as dangerous as thezafers had made to
the temples of Egypt and Persia. Raymond Lull, Afrod Villanova,
and the famed French mystic, alchemist, and RasamuNicolas
Flamel, bookseller turned patron of cathedrals;ealkived their
initiations into the Hermetic sciences, of whichblkalah is a part, in
Spain and brought it to the rest of Europe.

Thus, the idea of a pure unchanging stream of Kestioahought and
technique having been handed down to Adam andrexisi this day,
as perpetuated by some Jewish and Hermetic sch®ahythology or
foolishness. It is even suggested by some schiblatsvhile
Kabbalah has its roots in earlier Jewish mysticatfices, particularly
Mercavah or Chariot mysticism, its ideas were entirely elao the
period of the 12th and 13th centuries. All thingsature change and
adapt, kabbalah is one of these changing and expbrieations.

A perfect example of this change is the Christiaman of kabbalistic
ideas by mystics who sought to preserve the eavlysh writings
when they were in danger of being destroyed byrigeisition, as
well as find practical uses for what was containgtlin them. For
this reason a kind of Christian Kabbalah (ofterlledeabala
developed in the 15th century. It had as its goalhtarmonization of
Kabbalah with Christian doctrines, and found rip&tification for the



Christian Doctrine of the Trinity in the Kabbalahitst three
sepheroth, or "Holy Upper Trinity".

The two primary sources for "Christianized Cabalate the writings
of 'conversio' Jews in Spain (sometimes calledgryews"), or Jews
who converted to Catholicism, and the Platonic Acag, supported
by the Medicis, in Florence.

Those writing from Jewish converts in Spain thastredfected
Kabbalah's development began at the end of thedstury and
lasted until the Jewish "Diasphora” from Spain492. Writers such
as Abner of Burgos and, Paul de Heredia secrethyengeveral
Christian Cabalistic works in the name of JudaliNiaat and other
famous mystical authors. Two of their most famaxts are|ggeret
ha-SodotandGalei RezayaOther works were put out in Spain until
the end of the 15th century by Jewish convertgnafnitating the
styles of other well known and respected workshastheZohar.
However, such imitation was common and acceptédanperiod,
and in itself is not enough to doubt the integotyhe author
involved.

The Florentine schools had a greater impact thanvtitings of
Jewish writers in Spain. While the Spanish textsavadten translated
and to a greater or lesser degree available, tloayfew if any
converts from Judaism to Christianity, or from Ghanity to the
effectiveness of the Kabbalah. The Florentine sttieeeloped the
belief that an indisputable source for the valoawf Christianity,
and neo-Platonic, Pythagorean, and Orphic thougktdiscovered in
Kabbalah. Also, they believed that in Kabbalah,ltmgy, lost secrets
of the Catholic, and possibly original Christiarttiahad been
rediscoveredThe principle founder of this Christian Cabatischool
was Giovanni Pico della Mirandola (1463-94). Thagigg genius
began his kabbalistic studies in 1486 at the a@g8p&nd had a large
selection of kabbalistic material translated inagih by Samuel ben
Nissim who was himself a convert to Catholicisntdlater had
Raymond Moncada, known as Flavius Mithridates,dliate for him
as well. Among his 900 theses that he publiclyldiggd for debate in
Rome included the statement, "no science can bedtesince us of
the divinity of Jesus Christ than magic and thelx&dh," thus
bringing the Kabbalah to many in the Christian wddr the first
time.



The Church's reaction was one of fierce oppostiat rejection to
this and other propositions made by Pico. The pud#bate Pico
wanted was guaranteed. Kabbalah now became thaglen
discussion in the Christian intellectual world jtasas seen as an
otherwise unknown Jewish esoteric doctrine thatbesh overlooked
or lost completely. Christian Platonists in Germdtgly, and France
quickly attached themselves to Pico's school afigihd. Pico's works
also caused Johannes Reuchlin, the famed Chridgarew scholar,
to undertake kabbalistic studies, publishing twoksoon it as a result
- De Verbo Mirifico(On the Miracle-Working Name, 1494) abe
Arte Cabalistica(on the Science of the Kabbalah, 1517).

Between the publishing of ReuchlivVerboandArte, a number of
works appeared from the pen of Paul Ricius. Risias himself a
convert to Catholicism, as well as the physiciakngperor
Maximilian, and had a reputation for being erudReius took the
ideas of Pico and Reuchlin and added to them hisamclusions
based upon kabbalistic and Christian sources, fayraidoctrine of
the "Divine Name" and its relationship to worldtbiy.

According to Ricius, all of world history could bévzided into three
stages based upon the names of God found in tHe. Bibe first

period was th@atural periodvhere God reveals himself through the
three lettered Divine Name Shaddai (The Strongg. Sétond phase is
theTorah periogdwere God reveals to Moses the Divine Name of four
letters, the Tetragrammaton, or YHVH. The finalipéy or period of
grace and redemptiosod reveals the Tetragrammafaasthe fifth
lettershin, or the letter of the Logos (Christ), spelling ¥shua or the
Cabalistic rendition of Jesus, name. Thus, the nafndesus, or the
Miraculous Name, become the pronounceable nanfeegireviously
unpronounceable YHVH. To support his argument,Ricised
medieval manuscripts in which Jesus' name was wallbed JHS, the
Jewish-kabbalistic doctrine of three world agesa@h Torah,
Messiah), and the similar doctrine of Joachiamiofd; who

proposed a reign, or age, of the Father, Son, iaatlyf, the Holy

Spirit. Many of these concepts, particularly thgm#icance ofshinin
the Divine Name, and the Reign of the Paracletdy(Spirit) would
play a significant part in the development of 18tid early 20th
century French (Levi and his successors) occutt@shand their
philosophies.



What makes the writings of Pico and Reuchlin sigaiit, is that they
placed for the first time the kabbalah in the beyaclltural and
theological context of Christian (principally Caliep Europe and its
intelligentsia. Their focus on "Divine Namegyacticalor magical
kabbalah, and the synthesis of Christian doctriitle kabalistic
philosophy and speculation, became the zeitgeigteoéra.

During this period, the most influential of all megl-mystical
kabbalistic texts that came from the newly formduti§lo-centric
cabalistic tradition that was forming, was CornglAgrippa of
Nettesheim'®e Occulta Philosophi§l531) in four volumes. This
series of works on practical kabbalah was an enpgdlia of all the
known occult and magical lore of the day. It isfrthese works, that
much of the Christian world received its informati@garding
magical and numerological associations with kaldibala

Other Christian thinkers sought to reconcile thisklof mastery of
principle kabbalistic source materials during tle¢éhicentury by
returning to the Hebrew and Latin originals. Whke primary goal
was to further prove the connection between Chng and mystical
Judaism, the end result was a broader intellectudérstanding of
Hebraic studies. Two of the most prominent figurethis movement
were Cardinal Egidio da Viterbo (1465-1532) who \Wweavily
influenced by th&oharandSefer ha-Temunaih his writings
Scechinaand "On the Hebrew Letters", and Francesco Giofjio
Venice, (1460-1541) a Franciscan, the author oflakge volumes on
kabbalah that were read extensively at their tideeHarmonia
Mundi (1525) andProblemata(1536). In both works the kabbalah
was central to the themes developed, anddar, for the first time,
was used en masse in a work of Christian origing®is writings
also elaborated extensively on Pico's theses.

Among all of these scholars, the most influenti@nembered, and
closest to the original Hebrew sources was Guillostel (1510-
1581). Postel, a French mystic, translated intanlLtae Zoharand
Sefer Yetziralhefore they were publicly printed in Hebrew. His
translations included mystical annotations of M dheosophic
philosophy as applied to kabbalah. His publicatiaise include a
Latin commentary (1548) on the mystical symbolidithe menorah
and eventually a Hebrew edition.



Throughout the 16th century Christian cabala fodutseown internal
theosophical development, and not upon evangelangng the
Jewish populations of Europe. However, such a caoskl be
justification enough for studies that might othessvget one arrested
or killed. With the development of these increalirghrist-centric
theosophical speculations, less and less time per# svith original
Hebrew sources or their Latin translations. Ontheffew exceptions
to this was Johann Albrecht Widmanstetter (15607) %80 amassed
a large collection of kabbalistic source materiatshis studies.

With the writings of Jacob Boehme and Knorr von &wsth in 17th
century Germany, Christian Cabala took a definita away from
Hebrew source material, a turn that would lassfume time to come.
While Rosenroth'&abbalah Denudat§1677-84) made much of the
Zoharavailable to Christian readers for the first titis, essay on the
Adam Kadomand its relationship to the ‘primordial man Jesus'
Christian theology seemed to upstageZbbkarin many respects. The
essay appearing at the endD&hudataby the Dutch theosophical
speculator, Franciscus Mercurius van Helmont, iiqadarly strong
on this point. The essay is entitled "AdumbratidoKalae Christinae"
and is anonymously authored.

In England the 'Cambridge Platonists,' led by Hévioye and Ralph
Cudworth, to made use of kabbalah for their owrcs|ations, and
found a link in van Helmont for further Christiaation of cabalistic
philosophy. In Germany, and later elsewhere, kaitbhhd taken on a
strongly 'Boehmian’ character as it found a strsinglarity between
Jacob Boehme's writings and those of the variobsds of kabbalah.
While there is no historical connection betweenvihigéings (and
visions) of Boehme, this definite link would onlyrther remove
Christian Cabala from its earlier tenuous connestiwith Jewish
kabbalah. Boehme's impact would extend into th&ngs of Louis-
Claude de Saint-Matrtin, just prior to the Frenclvétetion, thus
helping to change the face of Continental mysticasmd the later
"French Occult Revival".

Christian Cabala almost from the start developé&alwhat we now
call the Hermetic, or Alchemical Kabbalah, for laafkbetter terms,
which sprang out of the Hermetic schools in thed®&sance period.
The goals of Hermetic philosophy were to synthealkzef humanity's
previous learning, particularly the wisdomsaphiaof the ancients,



and present it in a single universal philosopgbgnsophia This
philosophy was the synthesis of four major starideaught and
practice under the general heading of a form ofticgisChristianity.
These four schools were Jewish Kabbalah, Hermé&ti@ature, neo-
Platonic (Pythagorean) philosophy, and Gnosticlsrfact, the
addition of alchemical symbols and motifs to ChaistCabala began
as early as the 16th century. Among the chief egptmof this
movement in Elizabethan England were Sir FrancoBaElias
Ashmole, Thomas Vaughan (1622-1666) and the Rasamu
apologist Robert Fludd (1574-1637). On the continBlaise de
Vigenere,Traite du Feu1617), Heinrich KhunratbAmpitheatrum
Sapientiae Aeterna@d 609) typified this kind of permanent departure
from traditional Jewish literature and the formataf a completely
separate system of theosophy. By the mid-18th cgrthis departure
would be complete with the writings of F.C. Oetin¢er02-1782),

the Opus Mago-Cabbalisticurf1735) by Georg von Welling, and the
virtual explosion of Masonic, and psuedo-masormniagdgs, degrees,
rites, and orders.

The creation of Masonic and masonic-style systeaswowhere
more virulent than in 18th century France. Hele In Germany, the
nobility had an almost insatiable appetite andilgilitly for things
mysterious and magico-mystical. While many of tkesrcreated were
for the purpose of perpetuating the true and atitherysteries of
hermeticism, either on their own or as an additmRreemasonry
through the 'High Grades' system, many were alsated to simply
fill the pockets of their self-appointed HierophantGrand Master.
The majority of these systems had little knownitasinfluence
outside of the period, or even the rooms where timgiations' and
‘conventicles' were held. However, one of theseesys, that of Don
Martinez Pasquales, was different, and its impadivestern
mysticism would be felt focenturiego come.

The appearance of Martinez Pasquales upon the st&mench
"Initiation” was like that of many of his contemjpoies: mysterious,
of unknown origin, filled with claims of supernaslicontacts, and
filled with Cabalistic signs and symbols. Unlike myeof his
contemporaries, however, Pasquales’ influence wueila lasting one,
and his system of magic, restoration, and angeliensunications was
unique. Nothing of its kind had been revealed ®wiorld since the
writings of Dr. Dee and Edward Kelly, and while idéfvely



Christian-Cabalistic in nature, nothing equal tbas been delivered
since. This is not to say that all other systemasaerior to Pasquales
(or even Dee), only that such uniqueness in thoagttform comes
around only rarely.

Born in Grenoble, of Spanish descent, Martines ralsg received
his authority to transmit the ancient teachingsiftas father, who
was granted a Masonic charter from Charles Stikarng of
Scotland, Ireland, and England,” dated May, 2081 T8e power and
authority of this charter was transmissible upoatd®f the holder.
As a result, Martines created a movement of distimesonic
character, open only to Master Masons, and naméuider of Knight
Mason, Elect Priests of the Universe, or Elus Cdligect Priests).

While Pasquales' spiritual mission' officially beage&round 1758, he
did create a masonic chapter in Montpellier folargezarlier. It was a
year later, in 1755, that the Elect Priests wefieiafly founded in
Bordeaux. Paris was the site of the ventual Sogeréribunal in
1766, which had among its members several prommesbns of the
period. Avignon, Montpellier, Metz, La Rochelle, igailles, and
Lyon were all sites of future Lodges of the OrdeEls Cohen.

What made the Elus Cohen distinct from the masorganizations it
drew its membership from, was it emphasis on cengmhonagic, or
theurqy for the 'Reintegration’ of humanity. The Marttrdectrine of
Pasquales focused around the 'Fall of Man' arréctsfication. It's
fundamental tenants were:

1. Archetypal Man, or Adam Kadom, was emanated frord,Go
and originally dwelt on a high spiritual plane.

2. Through abuse of his 'free will' Adam Kadom ‘fell'.

3. This originally unified being shattered into thenmyandividual
souls that now exist.

4. The goal of humanity is to reintegrate itself witle original
archetype, thus achieving unity.

The Order of Elect Priests was divided into threeqple parts,
completed by the secret grade of "Reau+Croix". filsegroup was
composed of those who went through the first thllegrees of Craft
Masonry, with a complementary degree following; $keond group



contained the 'Porch Degrees" of Cohen-Appreniiedow-Cohen,
and Master Cohen; the third group was the Tempbp&ss of: Grand
Master Elect Cohen, Grand Architect of Chevalienifftt) d'Orient,
and Grand Elu de Zorobabel.

Through rituals, often lasting up to six or moreufsin length, in
individual and group work, each member of the Oxdas given the
opportunity to communicate with angelic beings,rceene demonic
forces in the universe, manifest the power of G, "Reintegrate
himself with the original Primordial Adam. The Lastdf Spiritual
Entities that each member had to contact and beaatraged into
began with the Minor in Privation (worldly man), ¢&aciled Minor
(one who has begun the spiritual path), the Reg¢sdMinor, a
transition phase exists with the Elect Minor, aoktbived by the
Superior and Major Spirits of the Celestial Hiehgrcending with
God.

While the rites and rituals of the Elus Cohen aitepgacticed much
as they were two-hundred years ago (a lodge Isstive in Paris) it
was through two of his disciple, who would takeicatly different
paths, that the legacy of Pasquales would be peafsst. Louis-
Claude de Saint-Martin and Jean-Baptiste Willermoz.

Saint-Martin received his initiation into the ElGshen in 1786 while
serving as an officer in the French garrison atdBaux. He was 25 at
the time, and would later write, "It is to MartinBasquales that | owe
my introduction to higher truths." His appreciatioinhis earlier
Master would serve him well, for unlike many whe&k from the
tradition that gave them spiritual birth, Saint-Kkamas entirely
grateful to Pasquales despite his later philos@bliisagreements.

After leaving the army in 1770 to devote himselhts esoteric
research, Saint-Martin became Pasquales' persecraltary. By 1777,
however, three years after the death of his MaS&nt-Martin

moved away from the theurigic practices of the Elasien, claiming
personal lack of 'talent’ for the operations, amigeed into the realm
of pure, abstract mysticism.

Soon afterwards, he became connected with the r@fdénknown
Philosophers' and quickly became a teaching foittamits ranks,
traveling often to establish contacts, study groapsl convey

initiations throughout Europe. Claiming connectwith an ancient



Order, dating back to 1643 of a 'Rosicrucian charaand having
Heinrich Khunrath, Alexander Sethon, Sendivogimsi Boehme
among its ranks, the Society of Unknown Philosoplaéso linked
itself to "Les Freres d Orient" created in Constaopile in 1090. The
teachings of this society were conveyed from teatdhdisciple and
the their principle unifying form was the distiranti of receiving "The
Initiation" which gave them the right to be knows\"&nknown
Superiors" or "Superieurs Inconnus" or S.1. as wiitten. Saint-
Martin's writings, under the pseudonym "The Unknd®mlosopher,”
made him quite in demand among European aristocBaigg of
aristocratic blood himself, it is often considegethiracle that he not
only kept his head during the 'Reign of Terror' &igb managed to
continue his work relatively unimpeded.

Jean-Baptiste Willermoz however continued the temshof the Elus
Cohen, and even took them into the masonic Ord8traft
Observance, an order claiming direct Knights Temgéscendency.
It was through these two principle forces, the heags of Willermoz
through the Strict Observance, and Saint-Martiough his ‘free
Initiation’ that French esotericism in particuland European
esotericism in general, continued until the pekndwn as the
"European Occult Revival".

While the "European Occult Revival" has its origing-rance with

the writings of Eliphas Levi, it is not until th&80's that it becomes a
full fledged social force, similar to today's "Néwge Movement"
complete with celebrities, art galleries, mysticampositions of all
sorts, the usual ego's, personality failings, astplain old gossip.

The principle character in all of this was a younmedical student by
the name of Gerard Encausse, better known by kisdasiym,
"Papus" after the Egyptian genii of the healing.a¥ith Augustine
Chaboseau, Stanislas de Guaita, Sedir (Yvon Le]dtipgrles Bartlet,
Josepin Peladan, and virtually all of the movingés in French
occultism the Martinist Order was founded, by Papuperpetuate
the ideas and teachings of Saint-Martin, Martinazdg@ales, in a new
kabbalistic framework, complete with seven degredsch were later
reduced to three. Soon afterwards the "Kabbal3tder of the
Rosy+Cross" was created, and after several yaadsa few 'spitting
matches', schisms among the founding members drabteit a dozen
off-shoots, most of which continue to this day ame form.



Yet, by 1914, what petty rivalry, egotism, and gm&uaanshipl had
failed to do to European mysticism and magical mosets, world
war would accomplish. The world wide networks afiates and
lodges that were created out of this period, aleily similar
movements in England (the Hermetic order of thed&olDawn, and
the Societas Rosicruciana in particular), Russid,@ermany (as well
as the United States) were virtually eliminatedvwy world wars and
the totalitarian governments that controlled md€turope by the
19201 and 1930's.

Unfortunately, not all of the ‘hermetic' 'kabbadisir ‘occult’
movements that were born at the turn of the cergaxe fruit to
humanitarian offspring. In Germany and Austria At®sophist
movements gave not only 'spiritual’ inspirationt, #lso men and
material support to what became the National Ssti@erman
Workers Party (NSDAP), or the Nazi movement. Ge¥manen
Ordnung(Order), theThule Societyand other less well known
groups, gave ideological justification for the sacmilitant, and
nationalistic beliefs of the German Right Wing1®34 Hitler
declared, "We shall form an Order, the Brotherhobthe Templars
around the Holy Grail of pure blood." The Grand ka®f this Order
was Heinrich Himmler, its knights the Officer Comfsthe SS, and
the Castle at Wewlsburg, with its Round Tablesgsitual center.

While promoting its own form of occult madness, Nezis
systematically shut down all forms of occult andtedc activity.
Psychics, astrologers, faith healers, writers, ishbls, and simply
well known individuals in the field, were roundeg under Berlin's
"Witchcraft Laws" of 1934, all in a single nightwldlishing houses
were shut down, books burned or carted ofAbmenerbgRacial
Ancestry Department) research libraries, peopleisoped or forced
into 'domestic exile', and that was just the begigpnSeveral waves of
round ups would continue throughout the war, paldidy as the tide
turned against German victory.

Viewed as part of the "Jewish Conspiracy" Freemgson
Rosicrucianism, Martinism, and other kabalisticrhetic or esoteric
organizations were the special target of thesekdmens, led by
"Einsatzgruppen Rosenburg" and &kienenerbeNot since the
Inquisition had Western esoteric, initiatic, antbastic-hermetic
groups especially, been so violently suppresseu suith singleness



of purpose. The role call of martyrs included mahthe leaders of
the most prominent magical and mystical movemehtiseoperiod.
The egotistical rivalries that separated them aeqt ke Light from
unifying, was skillfully and brutally used agairikem by Darkness.
The faggots burned again in Europe, this time wittoke stacks.

Despite its opponents, and in spite of some ahitst ardent
supporters. kabbalah and hermeticism, the lifedlafd/Nestern
esotericism, continues to survive and thrive. Néefore has so
much material, books, publications, organizati@ms] students
existed so openly and freely. As we head towardrtlennium, and
pray for the "Reign of the Paraclete," let's loaklkon history and
learn its lessons. With Europe and Asia lookingerlde 1914 than
1994, let our hearts unite in active prayer anditagdn to turn the
world toward the Source of Light we all so earneséek when we
pray "Thy Kingdom come ... after all, that is wkabbalah is all
about.
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THE HERMETIC AND ROSICRUCIAN

MYSTERY
By Arthur Edward Waite

We are only beginning, and that by very slow staggesnter into our
inheritance from the past; and still perhaps ipeesof its larger part
we are seeking far and wide for the treasureseofriiastic Basra. But
these treasures are of more than one species arediman a single
order; for that measure to which we are approxingaéind for that
part which we hold, we shall be well advised tdireahat there are
some things which belong to the essences while soenef the
accidents only. | do not think that among all theenof the ages, in
whatsoever regions of the world, there has beenawedifference of
opinion about the true object of research; the rm@ohel form of the
guest have varied, and that widely, but to onetduane all the roads
con-verged.

Therein is no change or shadow of vicissitude. Vg hear of
shorter roads, and one would say at first sightgheh a suggestion
may be true indubitably, but in one sense it isgat convention of
language and in another it is a commonplace wientg to confuse
the issues. It is a convention of lan-guage bectnesgreat quests are
not pursued in time or place, and it would be asstrue to say that in
a journey from the cir-cumference to the centreals are the same
length, supposing that they are straight roads.dtcommonplace



because if any one should enter the byways ormretthis path and
restart, it is obvious that he must look to be yietia Further-more, it
may be true that all paths lead ultimately to thete, and that if we
descend into hell there may be still a way badkéolight, as if one
ascended to heaven; but in any house of right retlsoissues are too
clear to consider such extrinsic possibilities.defl utilize these
random and, | think, too obvious considerationgresent the root-
thesis of this paper, | must recur for one momerthé question of the
essence and the accident, because on the assurfnptrowhich the
con-siderations originate- namely, that theressaet tradition in
Christian times, the place of which is in the Westrather that there
are several traditions- it seems desirable tozealihat part matters
vitally among them. | will take my illustra-tiondm alchemy, and it
should be known that on the surface it claims tofuvard the
mystery of a material operation, behind which wsedin- though not,
it should be understood, invariably-another subgect another
intention. Now, sup-posing that we were incorreabuir discernment,
the secret tradition would remain, this notwithsliag, and it would
remain also if the material operation were a dreatrrealized. But |
think that a tradition of the physical kind wouldve no part in us,
who are concerned with another conversion thanahiatetals, and
who know that there is a mystic stone which is enday mortal
eyes? The evidences of the secret tradition agestssng in alchemy,
but it must be accepted that, either therein oemthere, | am not
offering the proofs that the tradition exists. Téare several schools
of occult literature from which it follows that sething was per-
petuated belonging to their own order, as, for gdanthe schools of
magic; concerning these latter | must say whabtoespersons may
seem a rule of excessive severity- that they emibotlying which is
essential to our purpose It is time that we sheeldapart in our minds
the domain of phenomenal occultism as somethinghylalmost
auto-matically, has been transferred to the propes of science. In
so doing it is our simple hope that it may contitwextend a
particular class of researches into the natureasf and his
environment which the unaccredited investigatidne past have
demonstrated already as productive to those whieamalled open to
conviction. The grounds of this conviction were mested
generations or centuries ago, and along both thesesearch
exhibits to us from time to time that we -or some&® who know
after another manner, have been justified verylguvken, as if from



a more remote region, we have returned to testdythe great
mysteries are within.

| have no need to affirm that the secret traditether in the East or
the West, has been always an open secret in respibet root-
principles concerning the Way, the Truth and tHe.Lt is easy,
therefore, to show what it is not, and to makedisénction which |
have attempted between the classes of the condaabededge. It is
not so easy to define the most precious treastirbe d&ing- in
respect of that knowledge- according to the estermancerning them
which | have assumed tacitly to be com-mon betveraons
confessing to mystic predispositions at this ddye iBsues are
confused throughout, all our high predilec-tionswithstanding, by
the traditional or historical notion concerning tept, which is that
of a man whose power is raised to the transcertgree by the
communication or attain-ment, after some mannea, drticular and
even terrible knowledge of the hidden forces otiratl have heard
technical and imputed adepts of occult associattaig that those
who possess, in the actual and plenary senseifteevhich are
ascribed to themselves by the simplicity of arfiardil title, are able
So to disintegrate the constituted man that theyseparate not only
the body from its psychic part but the spirit dison the soul, when
they have a sufficient cause in their illuminatagainst a particular
victim. If things of this kind were possible, theypuld belong to the
science of the abyss- when the abyss has beer@sdlove all that is
termed God; but there is no need to attribute am-gveat seriousness
to chatter and traffic of this kind, which has bedlrtoo prevalent in a
few current schools of inexactitude. The tenderatiibutes, as |
have said, to confuse the issues and, though itsmem a perilous
suggestion, one is tempted to say that, in aHigber aspects, the
name itself of adept might be abandoned definitefkavour of that of
the mystic- though on account of the great looswihg it is only too
likely- and there are signs sufficient already+ ihavould share a
similar fate of misconstruction.

There was a time perhaps when we could have lidtemal did even,
to descriptions of this kind, because we had amdy pegun to hear of
adepts and sages, so that things were magni-figakihalf-light. The
scales have fallen now, and though the light infiicty we have
entered is very far from the high light of alljgtserviceable
sufficiently to dispel many shadows and to disgpaany



distractions. The difficulty which is here speadiis increased by the
fact that there are certainly powers of the heightl that the spirit of
man does not in its upward path take all the hemweéaspiration
without, after some manner, being set over thedongs which are
below it. For ourselves, at least, we can lay dowa irrevocable law-
that he who has resolved, setting all things eds#eato enter the path
of adeptship must look for his progress in proports he pursues
holiness for its own sake and not for the miraolesanctity. It will be
seen that | am disposed to call things by theimalohes, which have
many consecrations, and | hope to command symphtthysomething
more even- when | say further that he who dreanaleptship and
does not say sanctity in his heart till his lipe aleansed and then
does not say it with his lips, is not so much fant the goal as with-
out having conceived regarding it. One of the lessasters, who has
now scarcely a pupil amongst us, said once, qudtorg somewhere
Vel sanctum invenit, vel sanctvm f/abitit | know that it must be long
resident in our desires before it can he declarexr lives.

| have searched the whole West and only in twactoes have |
found anything which will compare with pure monastiysti-cism;
one of these is the mystic side of alchemy, wii&edther is that body
of tradition which answers most fully to the nanfi€rosicrucianism.
There are other places in which we find the sanmgttor the
substance of the same thing, and | believe thav¢ lgiven faithful
testimony already on this point; even in the less@ools | am sure
that it was always at the roots, but except inas@$ a personal
sympathy may direct us, or the accidents of amhestl study, | do
not know that there is a direct gain- or that theneot rather a
hindrance- by going any distance afield for whadslose to our
hands, and into side issues for what is in thegsttaoad- whether
this be broad or narrow. There is no doubt thahfome point of view
Christian mysticism has been on the external seeréyed rather
seriously by its environment, because of the inioibs of the official
churches in saying this, | hope that the time lwasecto all of us
when the cheap conventions of hostility towardséhehurches, and
especially towards the Latin Rite, have ceasedbtaim in our minds
and that we can appreciate, in however detacheahanar, the high
annals of their sanctity. If so, we shall be ablappreciate also, at the
proper value, an external and historical side oitlwvthe Latin
Church approached too often that picture in theysibthe Holy



Graal of a certain King of Castle Mortal, who s@dd for money.
The difficulty which the Rite has created and thighitions into
which it has passed arise more especially not alortbe external
side but from the fact that it has taken the gti@ags of symbolism
too generally for material facts. In this way, watththe sincerity
which can be attached to its formal documents, yred for the most
part by the process of growth, the Church Cathaflicatin
Christianity has told the wrong story, though tleneents which were
placed in its hands are the right and true elemébtdieve that the
growth of sanctity within the Latin Church has beender its deepest
consideration-substantially hindered by the ovarrestation of the
spirit with the literal aspect, though this at #zeme time is
indispensable to expression. | believe that imtiveds of the mystics
this hindrance has operated; of all men on eadh tiave recognized
assuredly the working of the spirit; but they saughattain it through
the veils of doctrine and they did not utterly aviublly part the
curtains thereof. The result was that these traifest them and were
an impediment as they entered the sanctuary. Toeegs itself was,
In one sense, the wrong process, though on acobtimtir envi-
ronment it was almost impossible that they shodlopa another. We
have agreed long ago that to work up from Natui@riace is not
really the method of the wise, because that wradtelow is the
branches and that which is above is the rootstlamntree of life is
really in this sense, and because of our distaioce the centre, as it
were, upside down. So also the true way of expareen the mystic
life is to work outward from within. It is naturadf course, and this is
of necessity also, that we should receive our iimt&tnations through
the letter, but when it has exhibited to us sorflectons of the light
which is behind we must not suffer our course thibeered by the
office of the letter, but should set it aside rathe abide in the root-
meaning which is behind the symbols. There isex lstage in which
we shall revert to the external and to the meathagis without,
bringing back with us the inward light to interp&nage and trans-form
it. Perhaps an illustration will explain better threler of procedure
than a formal statement merely, though | do notkhhat there is
even a surface difficulty concerning it. We haverb&ught in the
infancy of the mind the great story which is thetrand heart of
external Christianity. That is not the letter whigls but the cortex of
a vessel behind which are the eternal fountairi$eofl need not say
that many of us do not get be-yond this cortex &tiinately, it is



not a dead husk, but a living body through whichc@rflows to us
after the measure of our capacity. But it may coongass that the
inward sensorium is opened- by the mediation, amit well be, of
the great books of the Church, or in what mannevae and we then
see that the great story, the old story, the stdrigh is of all things
true, is that of our own soul. | mean this notha sense of the soul's
geniture, but in the sense of its progress, ashiere and now
environed. We are then looking towards the real feour
redemption, and it is at this stage that the leteuld be set aside for
a period because everything has to be enacted dmewirgin must
conceive and bear her son; in the grand roughneutlf Saint Martin
the son must be born in the Bethlehem of our hulifgrhe must be
presented in the temple which stands in the Jezosalithin; he must
confound the doctors of the intellect; he must lgedhidden life of
Nazareth; he must be manifested and must teaclithis wn which
way we shall return to the world of doctrine andlkfind that all
things are made new. It is not that there are nestrishes, but there is
another quality of life; thereby the old symbolikas been so
interpenetrated that the things which are with@wehbecome the
things which are within, till each seems eithethia power of the
grace and in the torrent of the life. It is theattive cease to go out
through the door by which we went in, because afloers are open,
and the call of many voices, bidding us no longgait hence, says
rather: Let us enter the sanctuary, even the insiuste.

| desire, therefore, to make it plain that the 8e€hurch Mystic
which exists and has always existed within the €hilitant of
Christendom does not differ in anything from theesdial teaching of
doctrine- | mear@Quod semper, quod ubique, quod ab omnibes; it
can say with its heart what it says also withigs;Ithat again there is
no change or shadow of vicissi-tude; but in sontg tigh sense the
ground of the essentials has been removedsymbdolunremains ; it
has not taken on another meaning; hut it has uedbiiself like the
flower from within. Christian Theosophy in the Wesi recite its
Credo in unum Deutny clause and by clause, includinguimam
sanctum catholicam et apostolicam ecclesiand if there is an
arriere pensed is not of heresy or Jesuitry. Above all, an@y shis
the more expressly because there are still amonthaisis to say, in
those circles generally- certain grave miscon-oagtiand it is



necessary to affirm that the path of the mysticsdua pass through
the heresies.

And now with respect to the secret schools whickrelteanded down
to us at this day some part or aspects of the tseacktion belonging
to Christian times, | must leave out of consideratbecause there are
limits to papers of this kind, the great witnes&abalism which
although it is a product of the Christian periodasrcely of it, and
although therein the quest and its term do notradgudiffer from
that of the truth which is in Christ, there arehagrs other reasons
than those of brevity for setting it apart hereclidmy may not have
originated much further East than Alexandria, tigraatively, it may
have travelled from China when the port of Byzamtiwas opened to
the commerce of the world. In either case, it tiesvelopment, in the
forms with which we are acquainted, is connectdti tie name of
Byzantium, and the earliest alchemists of whom axehany remains
in literature constitute a class by themselves utidename of
Byzantine alchemists. The records of their processnt into Syria
and Arabia, where they assumed a new mode, whieh however,
all necessary evidence of its origin. In this fatmoes not appear to
have had a specific influence upon tepus doctrinaleThe records
were also taken West, like many other mysteriesofing
importance, and when they began to assume a plagestern history
this was chiefly in France, Germany and Englanabtiver words,
there arose the cycle of Latin alchemy, passirglater date, by the
way of translation, into the vernaculars of thepesgive countries,
until finally, but much later, we have original doaents in English,
French and German. It follows, but has not so &anbnoticed, that
the entire literature is a pro-duct of Christiands and has
Christianity as its motive, whether subconsciouslptherwise. This
statement applies to the Latin Geber and the tralcish are ascribed
to Morien and Rhasis. The exception which provestite is the
KabalisticAesh Mezareplwhich we know only by fragments
included in the great collection of Rosenroth. pose that there is
no labyrinth which it is quite so difficult to thed as that of the
Theatrum Chemicunit is beset on every side with pitfalls, and its
clues, though not destroyed actually, have beeiedlneneath the
ground. Expositors of the subject have gone asivay the general
purpose of the art, because some have believedé:{a) the
transmutation of metals, and that only, while cgheaive interpreted it



as(b) a veiled method of delineating the secrets of the an its way
through the world within, and besides this nothixigny text-books
of physical alchemy would seem to have been redadiit this exotic
interest. The true philosophers of each schoobalieved to have
taught the same thing, with due allowance for theegic difference
of their term, and seeing that they use the sangukge it would
seem that, given a criterion of distinction in resipof the term, this
should make the body of cryptogram comparativesy¢a
disentangle. But as one of the chief difficultiesaid also to reside in
the fact that many of them do not begin at the saonat of the
process, the advantage of uniformity is cancebegdly.

There are affirmed to be experimental schoolsestikting in Europe
which have carried the physical work much furtlinentit is ever
likely to be taken by any isolated student; bus thust be accepted
under several reserves, or | can say, at least,aang better
occasions than most people of knowing the schoulstzeir
development, | have so far found no evidence. Berg are testified
otherwise to be- and | speak here with the cestaihfirst-hand
knowledge-other schools, also experimental, alsstiag in Europe,
which claim to possess the master-key of the ngistvork. How far
they have been successful at present in usingéyatam not in a
position to say, nor can | indicate its naturerasons that, | think,
must be obvious. It so happens, however, that §setery of the
processes is one thing and that which lies onuhfase, or more
immediately beneath the externals of the concdategliage, is,
fortunately, another thing. And, as often happédss, dhe
enlightening correspondences are offering theiksand seals- if not
at our very doors- at least in the official chureh&mong all those
places that are holy there is no holy place in wiihey do not abida
mane usque ad vespertinuamd the name of the correspondence-in-
chief is the Holy Euchatrist.

| propose now to tabulate certain palmary pointeahin-ology
which are common to all the adepts, including tsatmools
indifferently, though we are dealing here- and thisnderstood- with
the process of one school only. By the significaniciese points or
terms we shall see to what extent the symbolisthehigher
alchemy is in conformity with mystic symbolism awih the repose
of the life of the Church in God. It should be readl, however, that
there is nothing so hard and so thankless as todelie one



symbolism by the terms of another- and this notstéhding an
occasional identity which may manifest in the teohsach.

It must be understood further and accepted thaiellemists, outside
the distinctions of their schools, were actuateadibygxpress
determination to veil their mystery and that they mecourse for this
purpose to every kind of subterfuge. At the samme tihey tell us that
the whole art is contained, manifested and set foytmeans of a
single vessel, which, amidst all manner of minaratans, is
described with essential uniformity throughout ¢ineat multitude of
texts. This statement con-stitutes a certain ldssgto the art; but as
on the one hand the alchemists veil their hallovghiref by reference,
in spite of their assurance, as above noted, to/peetended vessels,
so has the key itself a certain aspect of subterfsigce the alleged
unity is in respect only of the term final of thepess in the unity of
the recipient. This unity is the last reductioradfiad, because,
according to these aspects of Hermetic philosoptay in the course
of his attainment is at first three- that is, winensets out upon the
great quest; he is two at a certain stage; bus,ha fine, one, which is
the end of his evolution. The black state of thétenan which the
process of the art is engaged is the body of #eadld from which the
adepts have asked to be detached. It is more edlpexnir natural life.
The white state of the stone, the confection ofcWhs desired, is the
vesture of immortality with which the epopts areticbd upon. The
salt of the philosophers is that savour of lifehwiit which the
material earth can neither be salted nor cleandes sulphur of the
philosophers is the inward substance by which seonés are saved,
yet so as by fire. The mercury of the sages iswiath must be fixed
and volatilized- naturally it is fluidic and wandgg- but except under
this name, or by some analogous substitute, it moisbe described
literally outside the particu-lar circles of seckabwledge. It is nearer
than hands and feet.

Now the perfect correspondence of these thingsarsym-bolism of
official Christianity, and the great mystery of fg&t sanctification, is
set forth in the great churches under the sacratemtof the Holy
Eucharist. This is my point, and | desire to maksgdar: the same
exalted mystery which lies behind the symbols efldrand wine,
behind the undeclared priesthood which is accorthrtfe order of
Melchisedeck, was expressed by the alchemists uhdeyuise of
transmutation; but | refer here to the secret skchbadeptship which



had taken over in another and transcendent intéreserminology
and processes of occult metallurgy.

The vessel is therefore one, but the matter thedépted is not
designated especially, or at least after an unifmanner it is said to
be clay by those who speak at times more opertyder that they
may be understood the less, as if they also wageng in their
strange chorus:-

Let us be open as the day,
That we may deeper hide ourselves.

It is most commonly described as metallic, becausthe surface of
the literature there is the declared mystery ofratals, and the
concealed purpose is to show that in the rootseasdnce of these
things there is a certain similarity or analogyeThason is that the
epopt, who has been translated, again finds hig afidr many days,
but under a great transmutation, as if in anotbess thepanis
guotidianishad been changed into thanis virus et vita/iyut
without mutation of the accidents. The reasongs #hat in normal
states the body is here and now not without thé sou can we
separate readily, by any intellectual processsth# from the spirit
which broods thereover, to fertilize it in a duasen. It is, however,
one vessel, and this makes for simplicity; hus mot by such
simplicity that the art is testified to bdusus puerorumrhe
contradistinction hereto is that it is hard to Hehaistian, which is the
comment of the man born blind upon the light trethnnot see.
There is also the triumphant affirma-tion of thestnyal counter-
position, that to sin is hard indeed for the mamwhows truly. The
formula of this is that man is born for the heigfaher than the
deeps, and its verbal paradoxasilis ascensus superndhe process
of the art is without haste or violence by the raédn of a graduated
fire, and the seat of this fire is in the soulsla mystery of the soul's
love, and for this reason she is called "undaudsedhter of desire."
The sense of the gradation is that love is setffel the im-petuosity
and violence of passion and has become a constdnheorruptible
flame. The formula of this is that the place oftyms a centre wherein
there is no exaggeration. That which the fire camssiis certain
materials or elements, which are caltedrementathe grosser parts,
the superfluities; and it should he observed theartet are two



purgations, of which the first is the gross andgbeond the subtle.
The first is the com-mon process of conversionwhich there is
such a separation of seemingly external comporkatsvhat remains
IS as a new creature, and may be said to be rebbensecond is the
exalted conversion, by which that which has beeified is so raised
that it enters into a new region, or a certain Beasomes down and
abides therein. It is not my design in the prepéate to exhaust all
the sources of interpretation, because such a schemld be
impossible in a single paper, and | can alludeagtioee, but scantily
to the many forms of the parables which are corezewith the
process up to this point. The ostensible objecichvivas materialized
in the alternative school, is the confection okaa&in stone or
powder, which is that of projection, and the symtalltheorem is that
this powder, when added to a base metal, perfdimgonder of
transmutation into pure silver or gold, better thfawse of the mines.
Otherwise, it prolongs life and renews youth in dldept-philosopher
and lover of learning. In the second case, it akep of usually as an
elixir, but the transmuting powder and the renewdraught are really
one thing with the spiritual alchemists. It musta&o affirmed that in
virtue of a very high mysticism there is an unitythe trinity of the
powder, the metal and the vase. The vase is adsalthemist on his
outer side, for none of the instruments, the maltgrthe fires, the
producer, and the thing produced are externaldmtte subject. At
the same time the inward man is distinguished fitoenout-ward

man; we may say that the one is the alchemistlamdther the vessel.
It is in this sense that the art is both physical spiritual. But the
symbolism is many times enfolded, and the grossimgtich is
placed within the vessel is the untrans-mutedadifeeason, motive,
concupiscence, self-interest and all that whichstiaries the
intelligent creature on the normal plane of man#gsn. Hereof is the
natural man enclosed in an animal body, as thelnsgtéaced in the
vessel, and from this point of view the alchensgté who is
sometimes termed arro-gantly the super-man. Budusecthere is
only one vessel it must be understood that heheirstone is
confected and the base metal is converted. Themishis himself
finally the stone, and because many zealous aspitathe art have
not understood this they have failed in the greakvon the spiritual
side. The schedule which now follows may elucidhie hard subject
somewhat more fully and plainly.



There arda) the natural, external man, whose equivalent iotiee
vesselyb) the body of desire, which answers to the grossamét)
the aspiration, the consciousness, the will ofstingernatural life{d)
the process of the will working on the body of desvithin the
outward vessele) the psychic and transcendental conversion thus
effected;(f) the reaction of the purified body of desire onelseential
will, so that the one sup-ports the other, whike ltkiter is borne
upward, and from such raising there follows thigHar change, that
the spirit of a man puts on itself a new qualityifef, becoming an
instrument which is at once feeding and is itsetf, {g) herein is the
symbol of the stone and the great eliki) the spirit is nourished
from above by the analogies of Eucharistic minigiijythe spirit
nourishes the soul, as by bread and wipe¢he soul effects the higher
conversion in the body of desir) it thus comes about that the
essence which dissolves everything and changegtbiey is still
contained in a vessel, or- alternatively- that @bdales in man.

This process, thus exhaustively delineated in Hralges of alchemy,
is put with almost naked simplicity by Eucharisdizctrine, which
says that material lips receive the supersubstdmgad and wine,
that the soul is nourished and that Christ entegsoul. It seems,
therefore, within all reason and all truth to tigstihat thepanis vivus
et vitalisis even as the trans-muting stone and that thecehafl the
new and eternal testa-ment is as the renewing;dhit | say this
under certain reasonable reserves because, indacoa with my
formal indication, the closer the analogies betwdistinct systems of
symbolism the more urgent is that prudence whieinsels us not to
confuse them by an interchangeable use.

All Christian mysticism came forth out of the M&sok, and it
returns therein. But the Mass Book in the firstanse came out of
the heart mystic which had unfolded in Christend®he nucleus of
truth in the missal i®ominus prope esfthe Mass shows that the
great work is in the first sense a work of the [saofdman, because it
is he officiating as a priest in his own temple wditers the sacrifice
which he has purified. But the elements of thatiBee are taken over
by an intervention from another order, and thatolwHollows is
transfusion.

Re-expressing all this now in a closer summarya@aratus of
mystical alchemy is indeed, comparatively speaksimgple.



The first matter is myrionimous and is yet oneyesponding to the
unity of the natural will and the unlimited compigxof its motives,
dispositions, desires, passions and distractiang)l@f which the
work of wisdom must operate. The vessd is also famehis is the
normal man complete in his own degree. The procasshe seal of
Nature's directness; it is the graduation and asing maintenance of
a particular fire. The initial work is a changetie substance of will,
aspiration and desire, which is the first convargiotransmutation in
the elementary sense.

But it is identical even to the end with the terrogsed by the
Eucharist, which is the modification of the noumenan by the
communication of Divine Substance. Here isldps qui non lapis,
lapis tingens, lapis angularis, lapis qui multigtar, lapis per quem
justus aedificabit domum Domini, et jam valde aeditir et terram
possidebit, per omnia, et&/hen it is said that the stone is multiplied,
even to a thousandfold, we know that this is triuallcseed which is
sown upon good soil.

So, therefore, the stone transmutes and the Egtlvams-mutes also;
the philosophical elements on the physical sideogbe making of
the stone which is also physical; and the sacramhetéments to the
generation of a new life in the soul. He who sagpis
Philosophorumsays also: My beloved to me and | to him: Christ is
therefore the stone, and the stone in adept huynartite union
realized, while the great secret is that Christtrbesmanifested
within.,

Now it seems to me that it has not served lessdhamseful purpose
to establish after a new manner the intimate retamb between the
higher understanding of one part of the secret-trad and the better
interpretation of one sacrament of the church.usiie observed that
we are not dealing in either case with the quesifattainment. The
analogy would remain if spiritual alchemy and Clais
sacramentalism abode in the intellectual ordeh@asrems only, or as
part of the psychic dream which had never beenechimto
experience. It would be more easy (if there were la@y opportunity)
to offer the results of the experience as recondelde lives of the
saints than to discuss the traditional attainmesiish are held to
have passed into actuality among the secret sghmdishe veiled
literatures must be left to speak for themselvéschy for those who



can read- they do, like the annals of sanctityoakdse- those who
will take the pains may seek verification for thetnes. My task in
respect of spiritual alchemy ends by exhibiting th&s also was a
mystery of sanctity concerned bypotheswith the communication
of Divine Substance, and that this is the termhefEucharist. It is this
which the doctrine of sanctity offered, to thoseovem-tered the
pathway of sanctity, as the foretaste in thisdifé¢he union which is
consummated in eternity, or of that end be-yoncciviinere is
nothing whatever which is conceivable. We know fritv@ old books
that it has not entered into the heart of mantheiheart which has
put away the things of sense con-ceives it by ssrations and
types. This is the great tradi-tion of that whihlk early alchemists
term truth in the art; the end is representatioerafs own kind rather
than felicity, but the representation is of thaterwhich begins in
ecstacy and ends in absorption. Let no man saxeftive, that he
loses himself in experience of this order, for,chance, it is then only
that he finds himself, even in that way which swggg¢hat after many
paths of activity he is at length coming into higo

It might seem that | have reached here a desipbie for my
conclusion, but | am pledged, alike by my title am# antecedent
reference, to say something concerning Rosicrusmanvhich is
another witness in the world on the part of theetecadition. There
Is one respect in which it is simpler in its apptusthan the literature
of the purely Hermetic tradition, for it lies withe smaller compass
and has assumed a different mode. It is complidayetie fact that
very few of the texts which are available amongttiiegs of the
outside world have a title to rank in its traditidrnis, | suppose, is
equivalent to an inti-mation that the witness i ist the world after
another and more active manner, which is true irerttvan a single
way. | am not the ambassador, and much less th@plentiary, of
the secret societies in the West, and independehthys statement |
feel sure that | shall not be accused of endeanguad assume the
role or to create the impression. | know only tih&t societies exist,
and that they are at the present time one meagoarpétuating that
tradition. | do not suggest that there are no otheans, because |
have indicated even from the beginning that the toaking towards
heaven and the sanctuary which is its ante-chamagiopened long
centuries ago by the official churches. But thditran itself has been
rather behind the churches and some part of thgsHor which we



are all seek-ing is to he found therein- all whklvithout detriment
to the light of the East, because this is alsditfin of the West under
another veil. Even in the esoteric assemblies waremow and here
among us, the tradition is, in a sense, veiled, ahdourse, in
speaking publicly one has always to cloud the seanigts rather than
to say: Lift up your eyes, for it is in this or th@rner of London,
Paris or Prague.

If there is one thing more regrettable than thefusion in foms of
symbolism, it is the identification of separateited under a general
term which has only a particular meaning so faniasry is
concerned. The name Rosicrucian, has suffered dlmme of this
kind, being used almost interchangeably with tHisg&lohemist by
popular writers. | must ask to be dis-associatethfthis error when |
say that the external history of the Rosy Crosspiffar as it can be
said to exist, has only one point of correspondevitte Rosicrucian
traditions perpetuated by secret societies in ackemtres of Europe.
The point of cor-respondence is the legend-in-obii¢he Order,
detached from the pseudo-historical aspect whibbrg in the early
documents, and associated with a highly advanaea &b
symbolism. It is in this form only that it entergo the sequence of
the mysteries, and exhibits how the priest-kingsdesue from Salem,
carrying bread and wine. We have, therefore, theh&ustic side in
the higher Rosicrucian tradition, but if | may deise that which is
greater in the terms of that which is lesser- bseanf the essential
difficulty with which | am confronted- it has undgme a great
change, not by a diminution of the sacraments boabse they are
found everywhere. The alchemical maxim which migginscribed
over the gate of any Rosicrucian temple is-

Est in Mercurio quicquid quaerunt sapientes.

The Eucharistic maxim which might be written ovee taboratory of
the alchemist, in addition toaborare ese orarayould be-

Et antiguum documentum
Novo cedat ritui:
Praestet fides supplementum

Sensuum defectui.



The maxim which might be written over the templéthe official
churches i€orporis Mysteriumthat the mystery of the body might
lead them more fully into the higher mystery of dueil. And, in fine,
that maxim which might, and will be, inscribed otlee one temple of
the truly catholic religion when the faiths of thiestern world have
come into their own- that which is simplest of alhd of all most
pregnant, would benysterium fideithe mystery which endures for
ever and for ever passes into experience.

In conclusion as to this part, Rosicrucianism esrhystery of that
which dies in manifestation that the life of themfast may be
ensured. | have found nothing in symbolism whictoaats like
Rose-Cross symbolism for that formula which on side is the
summary expression of mysticism: "And | look foe ttesurrection of
the dead and the life of the world to come."

And now in conclusion generally:-

| have spoken of three things only, and of onéheft with great
brevity, because the published literatures haveetset aside, and of
that which remains it does not appear in the opea 6f day. The
initiations are many and so are the schools ofghglbut those which
are true schools and those which are high ordsugiBom one root.
Est una sola resand those whose heart of contemplation is fixed
upon this one thing may differ widely but can neberfar apart.
Personally, | do not believe- and this has the ohg commonplace-
that if they came to understand one another theyduvoe found to
differ widely. | know not what systems of the eonay intervene
between that which is imperishable within us areluthion wherein
the universe will, in fine, repose at the centret Bknow that the
great systems ay, even the great processes- birtbe that are gone,
as of those which now encompass us- do not pasg aeeause that
which was from the beginning, is now and ever sbellis one
motive, one aspiration, one term of thought renmgnas if in the
stillness of an everlasting present. We really ustdad one another,
and our collective aspirations are united, worlthaut end.



ARS MEMORATIVA
An Introduction To The Hermetic Art Of

Memory
By John Michael Gree®
Part One: The Uses of Memory

In the current occult revival, the Art of Memoryperhaps the most
thoroughly neglected of all the technical methodBRenaissance
esotericism. While the researches of the late Diararces Yatesl
and, more recently, a revival of interest in thestaamnemonist
Giordano Bruno2 have made the Art something of@mquantity
in academic circles, the same is not true in tlrdemcommunity; to
mention the Art of Memory in most occult circleswaalays, to say
nothing of the general public, is to invite blaokks.

In its day, though, the mnemonic methods of theh&it a special
place among the contents of the practicing magisental toolkit.
The Neoplatonic philosophy which underlay the wisitecture of
Renaissance magic gave memory, and thus technduesemonics,
a crucial place in the work of inner transformatibnturn, this
interpretation of memory gave rise to a new undeding of the Art,
turning what had once been a purely practical Wastaring useful
information into a meditative discipline calling afi the powers of
the will and the imagination.

This article seeks to reintroduce the Art of Memtaryhe modern
Western esoteric tradition as a practicable tealeidhis first part,
"The Uses of Memory," will give an overview of thature and
development of the Art's methods, and explore soiniee reasons
why the Art has value for the modern esotericise $econd part,
"The Garden of Memory," will present a basic Heimatemory
system, designed along traditional lines and makseyof
Renaissance magical symbolism, as a basis for iexg@etation and
practical use.

The Method And Its Development

It was once almost mandatory to begin a treatistnemrt of
Memory with the classical legend of its inventidinis habit has



something to recommend it, for the story of Simesit more than a
colorful anecdote; it also offers a good introdoistio the basics of
the technique.

The poet Simonides of Ceos, as the tale has ithivad to recite an
ode at a nobleman's banquet. In the fashion dirties the poet began
with a few lines in praise of divinities -- in thisise, Castor and
Pollux -- before going on to the serious busindgalking about his
host. The host, however, objected to this diversidihe flattery,
deducted half of Simonides' fee, and told the peatould seek the
rest from the gods he had praised. Shortly theseadtmessage was
brought to the poet that two young men had contedaloor of the
house and wished to speak to him. When Simonides tvesee them,
there was no one there -- but in his absence theuad hall collapsed
behind him, killing the impious nobleman and a# thinner guests as
well. Castor and Pollux, traditionally imaged a®tyoung men, had
indeed paid their half of the fee.

Tales of this sort were a commonplace in Greekdlitee, but this one
has an unexpected moral. When the rubble was deavay, the
victims were found to be so mangled that their damilies could not
identify them. Simonides, however, called to memamymage of the
banqueting hall as he had last seen it, and frasnatas able to recall
the order of the guests at the table. Ponderirsg #laicording to the
legend, he proceeded to invent the first clasgicabf Memory. The
story is certainly apocryphal, but the key elemefithe technique it
describes -- the use of mental images placed iared] often
architectural settings -- remained central to thele tradition of the
Art of Memory throughout its history, and providée framework on
which the Hermetic adaptation of the Art was built.

In Roman schools of rhetoric, this approach to mgmas refined
into a precise and practical system. Students teeight to memorize
the insides of large buildings according to certaies, dividing the
space into specific loci or "places" and markingrg\ifth and tenth
locus with special signs. Facts to be remembered w@nverted into
striking visual images and placed, one after amptheéhese loci;
when needed, the rhetorician needed only to strdlis imagination
through the same building, noticing the imagesrdeoand recalling
their meanings. At a more advanced level, image&idee created for
individual words or sentences, so that large pa&ssaftext could be



stored in the memory in the same way. Roman rladms using
these methods reached dizzying levels of mnemdxilc @ane famous
practitioner of the Art was recorded to have saiugh a day-long
auction and, at its end, repeated from memorytédm,ipurchaser and
price for every sale of the day.

With the disintegration of the Roman world, theams techniques
became part of the classical heritage of Chridiyaiiine Art of
Memory took on a moral cast as memory itself wdsdd as a part
of the virtue of prudence, and in this guise thecame to be
cultivated by the Dominican Order. It was from te@irce that the
ex-Dominican Giordano Bruno (1548-1600), probahky Art's
greatest exponent, drew the basis of his own tgciesi4

Medieval methods of the Art differed very littleofn those of the
classical world, but certain changes in the latdd\& Ages helped lay
the foundations for the Hermetic Art of Memory bétRenaissance.
One of the most important of these was a changeeiframeworks
used for memory loci. Along with the architectusattings most often
used in the classical tradition, medieval mnemsrado came to
make use of the whole Ptolemaic cosmos of nesteelep as a
setting for memory images. Each sphere from Gadldeaperiphery
through the angelic, celestial and elemental legtelsn to Hell at the
center thus held one or more loci for memory images

Between this system and that of the Renaissanaadiierists there is
only one significant difference, and that is a eatif interpretation,
not of technique. Steeped in Neoplatonic thoudtet,Hermetic
magicians of the Renaissance saw the universe iasage of the
divine ldeas, and the individual human being asrage of the
universe; they also knew Plato’'s claim that akfieng” is simply the
recollection of things known before birth into tflealm of matter.
Taken together, these ideas raised the Art of Mgnma new
dignity. If the human memory could be reorganizethe image of
the universe, in this view, it became a reflecobthe entire realm of
Ideas in their fullness -- and thus the key to arsal knowledge. This
concept was the driving force behind the complestesys of memory
created by several Renaissance Hermeticists, anea those of
Giordano Bruno.



Bruno's mnemonic systems form, to a great extkeathigh-water
mark of the Hermetic Art of Memory. His methods e€lizzyingly
complex, and involve a combination of images, idwas alphabets
which require a great deal of mnemonic skill taheia the first place!
Hermetic philosophy and the traditional imagesstf@ogical magic
appear constantly in his work, linking the framekvof his Art to the
wider framework of the magical cosmos. The diffigudf Bruno's
technique, though, has been magnified unnecessgrayithors
whose lack of personal experience with the Artledghem to
mistake fairly straightforward mnemonic methodsgbilosophical
obscurities.

A central example of this is the confusion causg@tuno's practice
of linking images to combinations of two lettersat¥s' interpretation
of Brunonian memory rested largely on an identtf@aof this with
the letter-combinations of Lullism, the half-Calstiti philosophical
system of Ramon Lull (1235-1316).5 While Lullistlirences
certainly played a part in Bruno's system, inteipgethat system
solely in Lullist terms misses the practical uséhaf combinations:
they enable the same set of images to be usedenmber ideas,
words, or both at the same time.

An example might help clarify this point. In thesgym of Bruno's De
Umbris Idearum (1582), the traditional image of fingt decan of
Gemini, a servant holding a staff, could standlerletter
combination be; that of Suah, the legendary inveot@hiromancy or
palmistry, for ne. The decan-symbols are part eéteof images prior
to the inventors, establishing the order of théabjés. Put in one
locus, the whole would spell the word bene.6

The method has a great deal more subtlety thamtigsexample
shows. Bruno's alphabet included thirty letters, lthtin alphabet plus
those Greek and Hebrew letters which have no legjuivalents; his
system thus allowed texts written in any of thdpbabets to be
memorized. He combined these with five vowels, piovided
additional images for single letters to allow foone complex
combinations. Besides the astrological images avehitors, there are
also lists of objects and adjectives correspontbrbis set of letter-
combinations, and all these can be combined inglesmemory-
image to represent words of several syllablesh@tsame time, many
of the images stand for ideas as well as sounds;ttte figure of Suah



mentioned above can also represent the art of paimi that subject
needed to be remembered.

Bruno's influence can be traced in nearly evergeqgbent Hermetic
memory treatise, but his own methods seem to higoxeeg too
demanding for most magi. Masonic records suggesthis
mnemonics, passed on by his student Alexander Djecaay have
been taught in Scots Masonic lodges in the sixkeesmtury;7 more
common, though, were methods like the one diagraiigehe
Hermetic encyclopedist Robert Fludd in his Histofghe Macrocosm
and Microcosm. This was a fairly straightforwardpathtion of the
late Medieval method, using the spheres of thedres@s loci,
although Fludd nonetheless classified it along pitbphecy,
geomancy and astrology as a "microcosmic art" afidmu self-
knowledge.8 Both this approach to the Art and thassification of it
remained standard in esoteric circles until thewph of Cartesian
mechanism in the late seventeenth century serienmetic tradition
underground and the Art of Memory into oblivion.

The Method And Its Value

This profusion of techniques begs two questions¢chvhave to be
answered if the Art of Memory is to be restored folace in the
Western esoteric tradition. First of all, are thetihods of the Art
actually superior to rote memorization as a wagtofing information
in the human memory? Put more plainly, does theoAMemory
work?

It's fair to point out that this has been a subpéatispute since ancient
times. Still, then as now, those who dispute thisAsffectiveness are
generally those who have never tried it. In poirfiact, the Art does
work; it allows information to be memorized andaked more
reliably, and in far greater quantity, than rotetmogls do. There are
good reasons, founded in the nature of memory, thisyshould be

so. The human mind recalls images more easily itheas, and

images charged with emotion more easily still; smedst intense
memories, for example, are rarely abstract ideéasds chains of
association, rather than logical order, to conneet memory with
another; simple mnemonic tricks like the loop oingf tied around a
finger rely on this. It habitually follows rhythnasd repetitive
formulae; it's for this reason that poetry is oftaneasier to remember



than prose. The Art of Memory uses all three o$#hiactors
systematically. It constructs vivid, arresting ireags anchors for
chains of association, and places these in theeddad repetitive
context of an imagined building or symbolic struetin which each
image and each locus leads on automatically toété The result,
given training and practice, is a memory which vearkharmony
with its own innate strengths to make the mostsopotential.

The fact that something can be done, however, doiey itself

prove that it should be done. In a time when digitda storage bids
fair to render print media obsolete, in particutprestions of how best
to memorize information might well seem as relexanthe choice
between different ways of making clay tablets foitimg. Certainly
some methods of doing this once-vital chore areeb#tan others; so
what? This way of thinking leads to the second tioes revival of
the Art of Memory must face: what is the valuelo$tsort of
technique?

This question is particularly forceful in our praseulture because
that culture, and its technology, have consistdettyled to neglect
innate human capacities and replace them wheréopmsath
mechanical equivalents. It would not be going motd see the whole
body of modern Western technology as a systemastetics. In this
system, print and digital media serve as a prasth@mory, doing
much of the work once done in older societies lgytthined minds of
mnemonists. It needs to be recognized, too, tlesetimedia can
handle volumes of information which dwarf the cafyaof the human
mind; no conceivable Art of Memory can hold as mirdbrmation as
a medium-sized public library.

The practical value of these ways of storing knalgks like that of
much of our prosthetic technology, is real. At saene time, there is
another side to the matter, a side specially reletcathe Hermetic
tradition. Any technique has effects on those wé® ity and those
effects need not be positive ones. Reliance ortiprtiss tends to
weaken natural abilities; one who uses a car t@t@nywhere more
than two blocks away will come to find even modeatks difficult.
The same is equally true of the capacities of threlnin Islamic
countries, for example, it's not at all uncommofirid people who
have memorized the entire Quran for devotional psep. Leave



aside, for the moment, questions of value; how npe@ople in the
modern West would be capable of doing the equivalen

One goal of the Hermetic tradition, by contrastpisnaximize human
capacities, as tools for the inner transformatgmgght by the
Hermeticist. Many of the elementary practices at thadition -- and
the same is true of esoteric systems worldwideightrbest be seen
as a kind of mental calisthenics, intended to cretinds grown stiff
from disuse. This quest to expand the powers o$éffestands in
opposition to the prosthetic culture of the modéfast, which has
consistently tended to transfer power from the teethe exterior
world. The difference between these two viewponas a wide range
of implications -- philosophical, religious, and{rihe least) political
-- but the place of the Art of Memory can be foamdong them.

From what might be called the prosthetic standptim Art is
obsolete because it is less efficient than extatatd-storage methods
such as books, and distasteful because it reginieesow
development of inner abilities rather than the pase of a piece of
machinery. From a Hermetic standpoint, on the dtlaad, the Art is
valuable in the first place as a means of devefppime of the
capacities of the self, the memory, and in the ségbace because it
uses other capacities -- attention, imaginatiomtalemagery --

which have a large role in other aspects of Henyatctice.

Like other methods of self-development, the Arivi@mory also
brings about changes in the nature of the capaahapes, not
merely in that capacity's efficiency or volume;eféects are
gualitative as well as quantitative -- another éseat well addressed
by the prosthetic approach. Ordinarily, memory tetadbe more or
less opaque to consciousness. A misplaced memarghes from
sight, and any amount of random fishing around bepeeded
before an associative chain leading to it can bedint up from the
depths. In a memory trained by the methods of theb4 contrast,
the chains of association are always in place asaything memorized
by the Art can thus be found as soon as needeallgitis much
easier for the mnemonist to determine what exdetlpr she does and
does not know, to make connections between diftgreimts of
knowledge, or to generalize from a set of speaifemories; what is
stored through the Art of Memory can be reviewewaidt



Despite our culture's distaste for memorizatiomwl, fam the
development of the mind generally, the Art of Meyntitus has some
claim to practical value, even beyond its usesmagthod of esoteric
training. In the second part of this article, "Tarden of Memory,"
some of these potentials will be explored throdghéxposition of an
introductory memory system based on the traditipniakciples of the
Art.

Notes for Part 1

1. Yates, Frances A., The Art Of Memory (ChicagoQbicago
Press, 1966) remains the standard English-langwageon the
tradition.

2. Bruno, Giordano, On the Composition of ImagegnSand Ideas
(NY: Willis, Locker & Owens, 1991), and Culianu o, Eros and
Magic in the Renaissance (Chicago: U. Chicago Pi&&v) are
examples.

3. The brief history of the Art given here is draffom Yates, op. cit.

4. For Bruno, see Yates, op. cit., ch. 9, 11, 13a%4well as her
Giordano Bruno and the Hermetic Tradition (ChicddoChicago
Press, 1964).

5. See Yates, Art of Memory, Ch. 8.
6. Ibid., pp. 208-222.

7. Stevenson, David, The Origins of Freemasonrgtl&aed's Century
(Cambridge: Cambridge U.P., 1988), p. 95.

8. See Yates, Art of Memory, Ch. 15.
Part Two: The Garden of Memory

During the Renaissance, the age in which it readkddghest pitch
of development, the Hermetic Art of Memory tookawide array of
different forms. The core principles of the Artyd®ped in ancient
times through practical experience of the way humamory works
best, are common to the whole range of Renaissarosory
treatises; the structures built on this foundattbough, differ
enormously. As we'll see, even some basic pointisexfry and
practice were subjects of constant dispute, andutid be impossible



as well as unprofitable to present a single mersgsyem, however
generic, as somehow "representative" of the efidlé of Hermetic
mnemonics.

That is not my purpose here. As the first parhef essay pointed out,
the Art of Memory has potential value as a pratteehnique even in
today's world of information overload and digitaltal storage. The
memory system which will be presented here is desido be used,
not merely studied; the techniques contained wivhile almost
entirely derived from Renaissance sources, aradecl for no other
reason than the simple fact that they work.

Traditional writings on mnemonics generally divitte principles of
the Art into two categories. The first consistsuwés for places -- that
is, the design or selection of the visualized sg#iin which
mmemonic images are located; the second consistéesf for images
-- that is, the building up of the imagined fornsed to encode and
store specific memories. This division is senséieugh, and will be
followed in this essay, with the addition of a thaategory: rules for
practice, the principles which enable the Art taelfectively learned
and put to use.

Rules for Places

One debate which went on through much of the histbthe Art of
Memory was a quarrel over whether the mnemonistlshasualize
real places or imaginary ones as the setting ®nthemonic images
of the Art. If the half-legendary classical accauot the Art's early
phases can be trusted, the first places usedsmthy were real ones;
certainly the rhetors of ancient Rome, who develdpe Art to a high
pitch of efficacy, used the physical architectureuad them as the
framework for their mnemonic systems. Among thenhtic writers
on the Art, Robert Fludd insisted that real buitgirshould always be
used for memory work, claiming that the use of Whwhaginary
structures leads to vagueness and thus a lessidfegstem.1 On the
other hand, many ancient and Renaissance writemseomory,
Giordano Bruno among them, gave the opposite adVioe whole
guestion may, in the end, be a matter of persceeds and
temperament.

Be that as it may, the system given here usesoéutely imaginary
set of places, based on the numerical symbolisReofissance



occultism. Borrowing an image much used by the Hiaists of the
Renaissance, | present the key to a garden: Hbfl&msoriae, the
Garden of Memory.

The Garden of Memory is laid out in a series ofaamtric circular
paths separated by hedges; the first four of theskes are mapped in
Diagram 1. Each circle corresponds to a numberhasdhe same
number of small gazebos set in it. These gazelbms example, the
one in the innermost circle, is shown in Diagram Bear symbols
which are derived from the Pythagorean number-dbtae
Renaissance and later magical traditions, and sertiee places in
this memory garden.2 Like all memory places, ttstsmild be
imagined as brightly lit and conveniently largepigrticular, each
gazebo is visualized as large enough to hold amanghuman being,
although it need not be much larger.

The first four circles of the garden are built nghe imagination as
follows:

The First Circle

This circle corresponds to the Monad, the numbes; @s color is
white, and its geometrical figure is the circlerddv of white flowers
grows at the border of the surrounding hedge. Hzelgo is white,
with gold trim, and is topped with a golden cirbearing the number
1. Painted on the dome is the image of a singla &ye, while the
sides bear the image of the Phoenix in flames.

The Second Circle

The next circle corresponds to the Dyad, the nunfle&r and to the
concept of polarity; its color is gray, its primaymbols are the Sun
and Moon, and its geometrical figure is the vegpisais, formed from
the common area of two overlapping circles. Thevéis bordering
the hedges in this circle are silver-gray; in kagpwith the rule of
puns, which we'll cover a little later, these mighbttulips. Both of the
two gazebos in this circle are gray. One, toppdd thie number 2 in
a white vesica, has white and gold trim, and bdessmage of the
Sun on the dome and that of Adam, his hand ondasthon the side.
The other, topped with the number 3 in a blackcgedias black and
silver trim, and bears the image of the Moon ondbme and that of
Eve, her hand touching her head, on the side.



The Third Circle

This circle corresponds to the Triad, the numbee&hits color is
black, its primary symbols are the three alchenpcmiciples of
Sulphur, Mercury and Salt, and its geometricalriggis the triangle.
The flowers bordering the hedges are black, atharéhree gazebos.
The first of the gazebos has red trim, and is tdppih the number 4
in a red triangle; it bears, on the dome, the in@gered man
touching his head with both hands, and on the sltegnages of
various animals. The second gazebo has white &mah,is topped by
the number 5 in a white triangle; it bears, ondbme, the image of a
white hermaphrodite touching its breasts with bathds, and on the
sides the images of various plants. The third gazelbinrelieved
black, and is topped with the number 6 in a blacgle; it bears, on
the dome, the image of a black woman touching b8y lvith both
hands, and on the sides the images of various aimer

The Fourth Circle

This circle corresponds to the Tetrad, the numioer Ats color is
blue, its primary symbols are the Four Elementd,iemgeometrical
figure is the square. The flowers bordering theglesdare blue and
four-petaled, and the four gazebos are blue. Teedf these has red
trim and is topped with the number 7 in a red sguidibears the
image of flames on the dome, and that of a rodimgon the sides.
The second has yellow trim and is topped with tilper 8 in a
yellow square; it bears the images of the four wibldwing on the
dome, and that of a man pouring water from a vasthe sides. The
third is unrelieved blue and is topped with the bemd in a blue
square; it bears the image of waves on the doméhase of a
scorpion, a serpent and an eagle on the sidedotiité has green
trim and is topped with the number 10 in a grearasgj it bears, on
the dome, the image of the Earth, and that of adrawing a plow on
the sides.

To begin with, these four circles and ten memoagce$ will be
enough, providing enough room to be useful in pcactvhile still
small enough that the system can be learned ang pudrk in a
fairly short time. Additional circles can be addesifamiliarity makes
work with the system go more easily. It's possiblighin the limits of
the traditional number symbolism used here, togdma total of



eleven circles containing 67 memory places.3 tjisaly possible to
go on to develop different kinds of memory struetuin which
images may be placed. So long as the places dnmectisnd
organized in some easily memorable sequence, abng#ting will
serve.

The Garden of Memory as described here will iteseld to be
committed to memory if it's to be used in practitiee best way to do
this is simply to visualize oneself walking throuijie garden,
stopping at the gazebos to examine them and tresingeon. Imagine
the scent of the flowers, the warmth of the surnwidls all forms of
visualization work, the key to success is to bentbun concrete
imagery of all five senses. It's a good idea tarbatyvays in the same
place -- the first circle is best, for practicalvesll as philosophical
reasons -- and, during the learning process, titeest should go
through the entire garden each time, passing efdtie gazebos in
numerical order. Both of these habits will help itnagery of the
garden take root in the soil of memory.

Rules for Images

The garden imagery described above makes up ea#ftthcture of
this memory system -- the stable half, one migit samaining
unchanged so long as the system itself is kepsen The other,
changing half consists of the images which are tsstbre memories
within the garden. These depend much more on ttsopal equation
than the framing imagery of the garden; what resxairone memory
can evaporate quickly from another, and a certaiouat of
experimentation may be needed to find an appraaafemory
images which works best for any given student.

In the classical Art of Memory, the one consta¢ for these images
was that they be striking -- hilarious, attractik@eous, tragic, or
simply bizarre, it made (and makes) no differeiscelong as each
image caught at the mind and stirred up some respoe@yond simple
recognition. This is one useful approach. For thgitning
practitioner, however, thinking of a suitably sknidy image for each
piece of information which is to be recorded caralabfficult matter.

It's often more useful, therefore, to use famityaand order rather
than sheer strangeness in an introductory memaitgsy and the
method given here will do precisely this.



It's necessary for this method, first of all, tor@up with a list of
people whose names begin with each letter of thieadlet except K
and X (which very rarely begin words in EnglishheBe may be
people known to the student, media figures, charadtom a favorite
book -- my own system draws extensively from J.HR.&lkien's Ring
trilogy, so that Aragorn, Boromir, Cirdan the Shipyht and so on
tend to populate my memory palaces. It can be bsehiave more
than one figure for letters which often come atlibginning of words
(for instance, Saruman as well as Sam Gamgee far 8yures for
certain common two-letter combinations (for exampleeoden for
Th, where T is Treebeard), but these are develofswamch can be
added later on. The important point is that thienleeds to be learned
well enough that any letter calls its proper imamenind at once,
without hesitation, and that the images are cledriastantly
recognizable.

Once this is managed, the student will need to caopneith a second
set of images for the numbers from 0 to 9. Theeelag and ornate
tradition of such images, mostly based on simpiesigial similarity
between number and image -- a javelin or pole fa dair of
eyeglasses or of buttocks for 8, and so on. Anpkehages can be
used, though, so long as they are simple and disfilnese should
also be learned by heart, so that they can bedc@llenind without
effort or hesitation. One useful test is to viszala line of marching
men, carrying the images which correspond to detphone
number; when this can be done quickly, without raefumbling, the
images are ready for use.

That use involves two different ways of putting #aeme imagery to
work. One of the hoariest of commonplaces in thelevkradition of
the Art of Memory divides mnemonics into "memory fbings" and
"memory for words." In the system given here, hosvethe line is
drawn in a slightly different place; memory for coete things -- for
example, items in a grocery list -- requires ahghgdifferent
approach than memory for abstract things, whettesd be concepts
or pieces of text. Concrete things are, on the ajhedsier, but both
can be done using the same set of images alrebestyesk

We'll examine memory for concrete things firstalfirocery list needs
to be committed to memory -- this, as we'll segniexcellent way to
practice the Art -- the items on the list can beipuwany convenient



order. Supposing that two sacks of flour are atied of the list, the
figure corresponding to the letter F is placechimfirst gazebo,
holding the symbol for 2 in one hand and a sadioaft in the other,
and carrying or wearing at least one other thingclwvsuggests flour:
for example, a chaplet of plaited wheat on therBgihead. The
garments and accessories of the figure can alsgdxeto record
details: for instance, if the flour wanted is whgl&in, the figure
might wear brown clothing. This same process issdon each item
on the list, and the resulting images are visudl|ip@e after another,
in the gazebos of the Garden of Memory. When thel&ais next
visited in the imagination -- in the store, in thase -- the same
images will be in place, ready to communicate theaning.

This may seem like an extraordinarily complicatead/wio go about
remembering one's groceries, but the complexithefdescription is
deceptive. Once the Art has been practiced, evea fairly short
time, the creation and placement of the imagesallietakes less time
than writing down a shopping list, and their recsain even faster
process. It quickly becomes possible, too, to ghiégplaces in the
Garden out of their numerical order and still retteg images in full
detail. The result is a fast and flexible way @irgtg information --
and one which is unlikely to be accidentally laft o the car!

Memory for abstract things, as mentioned earlisesuthese same
elements of practice in a slightly different wayward or a concept
often can't be pictured in the imagination the waasack of flour can,
and the range of abstractions which might neeckteelmembered,
and discriminated, accurately is vastly greaten tih@ possible range
of items on a grocery list (how many things aredhe a grocery
store that are pale brown and start with the |€t®r For this reason,
it's often necessary to compress more detail hgariemory image of
an abstraction.

In this context, one of the most traditional to@ls,well as one of the
most effective ones, is a principle we'll call tée of puns. Much of
the memory literature throughout the history of Atecan be seen as
an extended exercise in visual and verbal pun@isgyhen a pair of
buttocks appears in place of the number 8, or véheran named
Domitian is used as an image for the Latin wordsigim itionem. An
abstraction can usually be memorized most easdyediectively by
making a concrete pun on it and remembering the gnch it seems to



be regrettably true that the worse the pun, thieb#te results in
mnemonic terms.

For instance, if -- to choose an example whollsgatdom -- one
needed to memorize the fact that streptococcugbadause scarlet
fever, rheumatic fever, and streptococcal soreathtbe first task
would be the invention of an image for the wordaégtococcus.”" One
approach might be to turn this word into "strapfmedarcass," and
visualize the figure who represents the letter & wicarcass strapped
to his or her back by large, highly visible strapsr scarlet fever --
perhaps "Scarlett fever" -- a videotape labeledri&w/ith The Wind"
with a large thermometer sticking out of it andi@pack on top
would serve, while rheumatic fever -- perhaps "ratit fever" --
could be symbolized by a small model of a housmrilaily burdened,
with the thermometer sticking out of the windoweof attic room;
both of these would be held by the original figwmpse throat might
be red and inflamed to indicate the sore throatidghis takes much
longer to explain, or even to describe, than itsdimecarry out in
practice.

The same approach can be used to memorize a lgstes of words,
phrases or ideas, placing a figure for each inadrike gazebos of the
Garden of Memory (or the places of some more ekrtersystem).
Different linked series can be kept separate imieenory by marking
each figure in a given sequence with the same slymbar example,
if the streptococcus image described above is baeset of medical
items, it and all the other figures in the set nigkar stethoscopes.
Still, these are more advanced techniques, anthea@xplored once
the basic method is mastered.

Rules for Practice

Like any other method of Hermetic work, the Art\éémory requires
exactly that -- work -- if its potentials are to iggened up. Although
fairly easy to learn and use, it's not an effogefmethod, and its
rewards are exactly measured by the amount ofdimlepractice put
into it. Each student will need to make his or tn judgement here;
still, the old manuals of the Art concur that dghactice, if only a
few minutes each day, is essential if any real skib be developed.

The work that needs to be done falls into two pdite first part is
preparatory, and consists of learning the placdsranges necessary



to put the system to use; this can be done asiedtln the sections
above. Learning one's way around the Garden of Mginad
memorizing the basic alphabetical and numericaggsacan usually
be done in a few hours of actual work, or perhapeek of spare
moments.

The second part is practical, and consists of #gtusing the system
to record and remember information. This has tddoee relentlessly,
on a daily basis, if the method is to become effeanough to be
worth doing at all. It's best by far to work witkeful, everyday
matters like shopping lists, meeting agendas, daihedules, and so
on. Unlike the irrelevant material sometimes chdsememory

work, these can't simply be ignored, and every time memorizes or
retrieves such a list the habits of thought vitethte Art are
reinforced.

One of these habits -- the habit of success -algqularly important

to cultivate here. In a society which tends to deate human abilities
in favor of technological ones, one often has tovatce oneself that a
mere human being, unaided by machines, can doiagyth
worthwhile! As with any new skill, therefore, singpiasks should be
tried and mastered before complex ones, and the atbanced
levels of the Art mastered one stage at a time.

Notes for Part 2

1. See Yates, Frances, Theatre of the World (Chiddgof Chicago
P., 1969), pp. 147-9 and 207-9.

2. The symbolism used here is taken from a numbsowrces,
particularly McLean, Adam, ed., The Magical Calend@alinburgh:
Magnum Opus, 1979) and Agrippa, H.C., Three Bodk3azult
Philosophy, Donald Tyson rev. & ed. (St. Paul: Lddlyn, 1993), pp.
241-298. | have however, borrowed from the stan@ldien Dawn
color scales for the colors of the circles.

3. The numbers of the additional circles are 5id) B2; the
appropriate symbolism may be found in McLean andpk@, and the
colors in any book on the Golden Dawn's versiothefCabala. The
Pythagorean numerology of the Renaissance defireedumber 11 as
"the number of sin and punishment, having no mégé McLean, p.
69) and so gave it no significant imagery. Those wish to include



an eleventh circle might, however, borrow the efewerses of Mount
Ebal and the associated Qlippoth or daemonic prnooalers from
Cabalistic sources.

FREEMASONRY AND THE HERMETIC TRADITION

By R.A. Gilbert ©
GNOSIS #6

If, as is stated categorically by the United Grand Lodge of
England[1][1], Freemasonry "is not a Secret Society" and is "not
a religion or a substitute for religion," then what is it? And why
should students of the occult be concerned with the history,
symbolism and rituals of this "peculiar system of morality,
veiled in allegory and illustrated by symbols," which is defined
officially as, "one of the world's oldest secular fraternal societies
... a society of men concerned with spiritual values. Its
members are taught its precepts by a series of ritual dramas,
which follow ancient forms and use stonemasons' customs and
tools as allegorical guides. The essential qualification for
admission and continuing membership is a belief in a Supreme
Being. Membership is open to men of any race or religion who
can fulfill this essential qualification and are of good
repute"?[2][2] Perhaps the occultist, who sees in freemasonry
the survival of ancient, pagan mystery religions, sees
something that, like beauty, is in the eye of the beholder, for
what he sees is clearly invisible both to the governing body of
the Craft and to the bulk of its members.

Freemasonry does have a traditional history (around which its
rituals are constructed) that places its origin at the time of the
building of King Solomon's Temple, but in the material world
we can trace its history from 1717 A.D. when the first Grand
Lodge in the world - the Grand Lodge of England - was
founded at London. From that time on Freemasonry has
expanded, undergoing many vicissitudes along the way -
schisms, reconciliations, quarrels over jurisdiction and quarrels
over essential beliefs -until today it is firmly established in most



countries of the world (the exceptions being countries of the
Communist bloc, and those countries that suffer under Islamic
fundamentalism).

Regular Freemasonry - which, among other things demands
from its members a belief in God, forbids the discussion of
religion and politics in its lodges, and forbids also the
admission of women to membership - is strongest in the
English-speaking world, and it is a curious paradox that
England, where the Craft is most conservative, should have
produced not only the foremost masonic historians, but also the
most adventurous (and most widely read) speculative
interpreters of masonic symbolism and philosophy.

These latter have been invariably influenced by the masonic
traditions of continental Europe, where "higher" degrees and
exotic Rites have proliferated since the middle of the eighteenth
century. (At this point it would be well to emphasise that all
"higher" or "additional" degrees and grades are later inventions
than the three Craft degrees of Entered Apprentice, Fellowcraft,
and Master Mason, including "the Supreme Order of the Holy
Royal Arch" - declared in 1813 by the United Grand Lodge of
England to be the oniy degrees of "pure Antient Masonry"; and
further, that the governing bodies of the "higher" degrees have
no control whatsoever over the Craft degrees.)

The complex phenomenon of European Freemasonry was
significantly different from its counterpart in eighteenth
century England. The essential masonic tenets of tolerance and
benevolence were overlain from an early date with layers of
metaphysical speculation, while the simple Craft rituals were
extended into elaborate ceremonies for a multiplicity of
degrees, grades and Orders, all of which involved extravagant
traditional histories and hierarchical ruling bodies that became
increasingly divorced from reality. To some extent such Rites
represented a way of escape from the political oppression of
illiberal regimes and the spiritual oppression of the Roman
Catholic Church, which had been implacably hostile to



Freemasonry from the beginning[3][3], but they inevitably
drifted away from "pure Antient Masonry" to become either
politicised or steered into overtly esoteric channels.

Given their nature, it is scarcely surprising that it has been from
these esoteric Rites within and around Masonry - The Elus
Cohens, the Strict Observance, the Illuminati, Cagliostro's
Egyptian Masonry, and the thousand-and-one self-styled
Templar Orders and Chivalric degrees - rather than from Craft
Masonry, that occultists and esoterically inclined freemasons
alike have drawn, and continue to draw, their inspiration for
Orders of their own, and their plethora of false notions about
the Craft and its origins.

It is unfortunate that there can be no authoritative, official
refutation of these false notions, but there can be no definitive
pronouncement about the origins of Freemasonry for the
simple reason that there is no certainty as to what those origins
are. It is undeniable that masonic ritual, in its essentials, is
based upon the presumed customs and the working tools of
medieval stonemasons, but there is little a no evidence to
support the popular theory of a regular progression from
operative masonry to the speculative Craft via a hypothetical
"transitional” period during the seventeenth century, in which
non-working members were gradually accepted into masonic
Iodges until they constituted a majority.

A more probable theory of origin - but still, it must be stressed,
only a theory - is that which suggests that Freemasonry arose
during the seventeenth century from the efforts of a group of
enthusiasts who sought to establish tolerance in religion and
the general improvement of society in an era in which
intolerance prevailed. They protected themselves by adopting
the myth of the building of King Solomon's Temple as an
allegory of their aims and by utilising the wholly appropriate
structure of extant building guilds. An eminently sensible
theory, but for occultists wholly inadequate.



There must be, for their purposes, both a strictly esoteric
content in masonry and an ultimately Gnostic source: tolerance
is too prosaic, and the medieval building guilds unsatisfactory
by virtue of their uncomfortably orthodox profession of
Christian faith. Either the Knights Templar or the Rosicrucians,
or both, offer a more satisfying explanation of the emergence of
Freemasonry in its speculative form. That there is no shred of
historical evidence linking the Templars with Masonry, nor any
certainty that the Rosicrucians as an organised body ever
existed, does not matter, since for occultists - and for esoteric
freemasons - Freemasonry exists primarily to perpetuate the
teachings of the ancient Mystery Schools, and there is thus
necessarily a definite, if hidden, connection between
Freemasonry and its supposed forerunners.

To the conclusive demonstration of such links masonic writers
of esoteric inclination have devoted their literary careers, only
to have their work rejected as unsound by more prosaic
masonic scholars. "Esoteric" masons, however, have been, and
still are, mightily impressed by the apparent scholarship of
authors such as the Rev. F. de P. Castells, who considered that
he had proved beyond doubt the link with the Rosicrucians,
and maintained that "Freemasonry originated with certain
Hebrew mystics associated with the Temple of Jerusalem, and
that they are represented by the Kabbalists of historic times."
(Our Ancient Brethren the Originators of Freemasonry, 1932, p. 24)

Castells wrote during the 1920s and '30s, and although he was
far from being the first masonic "historian" on whom occultists
had drawn, he was among the most impressive, for he united
his historical studies with a critical analysis of masonic rituals
and their symbolism. And it is masonic symbolism that has
proven always more irresistible to the occultist even than
masonic history.

The rituals of the Craft degrees represent the progress of the
apprentice towards the mastery of the Craft, illustrated by the
building of the Temple, and accompanied by the inculcation of



moral precepts, culminating in the symbolic reenactment of the
death of the architect Hiram Abiff, who perferred to die rather
than betray the secrets of his Order.

In the First Degree the three "Great Lights" (the Volume of the
Sacred Law, the Square and Compasses) and the three "Lesser
Lights" (the Sun, the Moon and the Master of the Lodge) of
Masonry are explained to the candidate in symbolic form, while
in each of the three degrees the appropriate "Working Tools"
are similarly explained (the gavel, plumb-rule, level, etc.). There
is also an elaborate emblematic diagram, or Tracing Board, for
each degree, the symbolism of which - variously architectrual,
biblical and numerical, - is explained in detail.

While such a wealth of symbolism has a very specific meaning
within Freemasonry, its very richness has left it vulnerable to
the most wild and extravagant interpretations on the part of
occultists and of "esoteric" masons who ought to know better.
Nor is the unreason of such interpretions lessened by the
invariable insistence of the interpreters on seeing the Third
Degree as a rite of death and resurrection - which it is not. It
may suit the purposes of the occultist to see it in this light, but it
is simply and solely a representation of the death of Hiram and
his subsequent exhumation for decent reburial.

Speculation on the meaning of masonic symbols began in the
eighteenth century, but serious attempts to relate those symbols
to ancient resurrection myths and to the mainstream of the
Western Hermetic Tradition did not begin until the Occult
Revival of the late nineteenth century. At the same time,
amateur historians of occultism began to seek esoteric origins
for Freemasonry itself. When these two paths of research
merged, the results were curious indeed.

H. P. Blavatsky, who was effectively the principal architect of
the Occult Revival, had little interest in Freemasonry, but she
utilised - and believed - much of the information amassed by
Kenneth Mackenzie in his Royal Masonic Cyclopaedia (1877),



and thus through her own writing acted as a channel for its
dissemination throughout the Theosophical world and far
beyond the confines of Masonry itself. To what extent
Mackenzie (who, surprisingly, did not accept that Freemasonry
had its roots in Rosicrucianism) believed his own statements is
unclear, but he and his colleagues (F.G. Irwin, John Yarker, Dr.
Woodman et al) consciously attempted to emulate the
eighteenth century proliferation of grandiose masonic degrees
and esoteric Orders -with considerable success, for it was from
this background of exotic Rites that William Wynn Westcott
gained the inspiration for his immortal brain-child, the
Hermetic Order of the Golden Dawn. That amazing creation,
which came into being in 1888, owed its success in part to the
increasing familiarity with masonic symbolism (via the works
of Madame Blavatsky) on the part of both male and female
occultists. It is surprising enough that English Freemasonry
should have given rise, however indirectly, to an androgynous
Order; that it should have provided the administrative
structure, the framework of its rituals and no small part of its
eclectic symbolism is even more surprising, given that the
proportion of English Freemasons interested in and informed
about occultism was (and is) minute.

Of those Freemasons who were inclined towards occultism at
the close of the last century, the majority were deeply involved
in the Theosophical Society, or at least in the teachings that it
propagated; they absorbed from it the notion of the great
antiquity of Eastern religions and the superiority of Eastern
philosophy over Western thought. From their subsequent
mental confusion arose most of the books that have propagated
original and bizarre ideas about the history and meaning of
freemasonry But however reliable their "histories" may be, and
however unsound their conclusions, their influence among
fellow occultists has been so widespread and so pervasive that
the student of the Hermetic Tradition and its history cannot
ignore them if he wishes to separate fact from fantasy and to



understand how the present syncretistic structure of occultism
has come about.

During his lifetime the most influential of these "alternative"
masonic historians was John Yarker, whose monumental work
on the Arcane Schools (1909) is really a prehistory of
Freemasonry, which he saw progressing from the Egyptian and
Greek Mysteries via Mithraism, Gnosticism and Alchemy, with
a brief conclusion on its history in modern times. Yarker
controlled or influenced numerous quasimasonic Rites and
through these he effectively directed the thinking of many of
his esoteric contemporaries -not least those who were members
of the Co-Masonic Order, whose activities he supported while
wisely refraining from joining.

Univeral Co-Freemasonry (which admits both men and
women) was founded in France in 1893 and spread to England
in 1902 by way of the Theosophical Society, collecting Annie
Besant and her coterie en route. Once Mrs. Besant was
established, in 1907, as President of the T. S., her support,
coupled with that of C. W. Leadbeater, led to a rapid expansion
of Co-Masonry among theosophists, taking in even those who
had previously been bitter opponents of Freemasonry[4][4]. The
Order was, however, susceptible to the wider teachings of
Theosophy, as Leadbeater made clear in his utterly uncritical
Glimpses of Masonic History (1926): "With the advent of Dr.
Annie Besant to the leadership of the Order in the British
Empire, the direct link between Masonry and the Great White
Lodge which has ever stood behind it (though all unknown to
the majority of the Brethren) was once again reopened"” (p.328).

Other occultists saw Freemasonry as deriving from sources not
quite so far East. For Max Heindel (who was not a freemason) it
was "rooted in hoary antiquity”, its very name was Egyptian
(Phree messen = Children of Light), and the progress of "Mystic
Masonry" would ultimately hasten "the Second Advent of
Christ" (Freemasonry and Catholicism, 1931, pp. 86 & 98). This
was admittedly an extreme interpretation: esoteric masons



were generally more cautious in their imaginings - although
Manly Palmer Hall could claim that "Masonry came to
Northern Africa and Asia Minor from the lost continent of
Atlantis, not under its present name but rather under the
general designation Sun and Fire Worship" (The Secret Teachings
of All Ages, 1936, p. 176)[5][5]. He further maintained that
"within the Freemasonic Mysteries lie hidden the long-lost
arcana sought by all peoples since the genesis of human reason"
(ibid p. 176), and while this is strictly a personal opinion, Hall's
arguments are presented as authoritative, and the influence of
his books (which have remained continuously in print) has
been so widespread among American occultists over the last
sixty years that those who read nothing else on Masonry have
tended to treat his opinions as facts.

In England other speculative masons have been equally
influential. J.5.M. Ward saw masonic symbolism in the
initiation rites of virtually every human culture, past and
present, and Freemasonry was for him "the survivor of the
ancient mysteries -nay, we may go further, and call it the
guardian of the mysteries" (Freemasonry and the Ancient Gods,
1926, 2nd ed., p. 341). Ward's symbolist approach to masonic
history ought to have appealed to occultists, but they are often
unaware of him, for his work has been confined almost
exclusively to masonic circles - unlike that of Dr. Westcott for
whom the reverse was true. As befitted the Supreme Magus, or
head, of the masonic Rosicrucian Society, Westcott believed
firmly in the development of Freemasonry out of
Rosicrucianism, and he argued forcefully that masonic ritual
was deeply tinged with Kabbalistic ideas. And yet for all the
flaws in his scholarship Westcott appreciated the value of
historical research, and he thus rejected as unfounded the
claims of Yarker, Ward and others for a descent of Freemasonry
from Mithraism or from the Essenes (see Ars Quatuor
Coronatorum, Vols. 1, 28, 29).

But while Westcott's purely occult works have remained
popular, his masonic writings are virtually unknown, and in



attempting to bring Freemasonry to the notice of the occult
world he was less successful than his younger and more
mystical contemporaries, W. L. Wilmshurst and A. E. Waite,
both of whom wrote for a wider audience than a purely
masonic one. They presented their respective visions of
Freemasonry as a part only of a more comprehensive and
continuing spiritual tradition: and more importantly, the works
of both men are still available - reaching and influencing an
infinitely greater number of readers than either the works of
Westcott or those of their little-known critics who wrote to
protest against their errors of fact (Waite especially was prone
to treating historical data in a very cavalier manner).

And this is the paradox of the hermetic misunderstanding of
Freemasonry. The ideas of its motley crew of apologists are
propagated in books that survive when the lives of their
authors (and their opponents) are long forgotten, for there is a
common thread that binds them all together. Credulous
oddities such as Heindel and Leadbeater; earnest, if unsound,
scholars like Ward and Westcott; and such luminous mystics as
Wilmshurst and Waite, all shared a passionate conviction that
Freemasonry holds a key -indeed, the key - which will unlock
the ancient mysteries, the Secret Tradition, or whatever one
chooses to call that subtle alternative to mundane history and
orthodox thought.

In the last analysis, that is what matters. It is of little
consequence whether or not Freemasonry is descended from
the mystery religions of antiquity: the important thing is that
influential figures in the recent history of the Hermetic
Tradition believed that it did; and this belief colored their
perception of Hermeticism as a whole and determined the
manner in which they gave those perceptions practical
expression. Without an appreciation of their idea of
Freemasonry, however distorted and inaccurate it may have
been, we cannot fully understand their role in the development
of the Hermetic Tradition in the modern era.



Nor is this all. We must also be aware of the true nature of
Freemasonry itself, of its relationship with esoteric systems of
thought during the period of its creation, and of the more
esoteric theories of its origin. It may be that none of these
theories is correct, that the occultists were right, after all, in
assuming a vast antiquity for the Craft; but even if it proves to
have been nothing more than a curious social club, its presence,
however passive, lay behind almost all of the esoteric Orders of
the last two centuries - Orders whose creators believed in
Freemasonry as the supreme vehicle for the transmission of a
superior traditional wisdom. Unless we acknowledge the
influence of the idea of Freemasonry and attempt to understand
its nature, both as it is and as it was believed to be, our
understanding of Hermeticism will be impoverished. We shall
be like the candidate for Masonic initiation: in a State of
Darkness.
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[6][1] 1. The U.G.L.E. is the governing body of English
Freemasonry; the quotations are taken from a leaflet issued by
their Board of General Purposes, entitled What is Freemasonry
? Although I refer throughout the text to English Freemasonry,
the arguments hold for the Ancient & Accepted Scottish Rite in
the U. S. A. and for Regular Freemasonry throughout the
world.

[71[2] Quoted from What is Freemasonry?, as reproduced in
John Hamill, The Craft: A History of English Freemasonry,
Crucible Books (1986) p. 12.

[81[3] The first papal pronouncement against Freemasonry was
the Encyclical, In eminente, issued in 1738.



[9][4] e.g. F. D. Harrison of Bardford who became Granct&ary of
Universal Co-Freemasonry in England, although ltelé the Horus
Temple of the Golden Dawn because he disliked &sanic ethos.

[10][5] This is the title by which it is commonly known. dkorrect

title is An Encyclopedic Outline of Masonic, HerneerQabalistic and
Rosicrucian Symbolical Philosophy



